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I 
( I) I once heard him discourse on the management of the 

household as well, in about these words.1 

"Tell me, Kritoboulos," he said, "is management of the 
household the name of a certain kind of knowledge, as medi
cine, smithing, and carpentry are?" 

"It seems so to me, at least," said Kritoboulos. 
(2) "Then just as we are at no loss to say what the work of 

each of these arts is, can we also say what the work of house
hold management is?" 

"It seems, at any rate," said Kritoboulos, "that it is the part 
of a good household manager to manage his own household 
well." 

(3) "But if someone were to entrust another's household to 
him," said Socrates, "could he not manage that, if he wanted 
to, as well as he does his own? For the one who knows carpen
try can do equally for another what he does for himself; and 
so too, presumably, can the skilled household manager." 

"It seems so to me, at least, Socrates." 
(4) "Is it possible, then," said Socrates, "for one who knows 

1 The translation has been made, by pennission of the Clarendon 
Press, Oxford, from the Oxford Classical Text, Xenophontis Opera 
Omnia, II (2d ed.j Oxford: Clarendon Press, 1921), edited by E. C. 
Marchant. All deviations from the readings of that text are specifically 
noted. The oikonomikos is the "skilled household manager," not merely 
the "household manager" (oikonomos) mentioned in 1.2 and 1.15. For a 
discussion of the significance of Xenophon's titles see Leo Strauss, On 
Tyranny (Ithaca, N.Y.: Cornell University Press, 1¢8), pp. 3<r34. 
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this art, even though he happens to have no wealth himself, to 
manage another's household, just as a builder can build anoth
er's house, and earn pay for it?" 

"Yes, by Zeus, and he would earn a lot of pay," said Krito
boulos, "if on taking over, he were able to do what's necessary 
and, in producing a surplus, increase the household." 

(5) "But what in our opinion is a household? Is it just the 
house, or is whatever one possesses outside the house also part 
of the household?" 

"To me, at any rate," said Kritoboulos, "it seems that what
ever someone possesses is part of his household, even if it isn't 
in the same city as the possessor." 

( 6) "Don't. some men possess enemies?" 
"Yes, by Zeus; and some, at least, have a great many." 
"Shall we say the enemies are also their possessions?" 
"But it would be ridiculous," said Kritoboulos, "if the one 

who increases enemies should in addition earn pay for it." 
(7) "Because, of course, it was our opinion that a man's 

household is whatever he possesses." 
"Y e~, by Zeus," said Kritoboulos, "at least if what he pos

sesses IS good; for whatever is bad, by Zeus, I do not call a 
possession. " 

"You, then, appear to call possessions whatever is beneficial 
to each." 

"Very much so," he said, "and whatever is harmful I hold to 
be loss rather than wealth." 

(8) "If, therefore, someone buys a horse he doesn't know 
how to use and hurts himself in a fall, the horse isn't wealth 
for him?" 2 

"No, at least if wealth is a good." 

:! Etymologically, cbrestbai (''to use") is related to chrermz ("wealth") 
as ktastbai (''to possess") is related to ktermz ("possession"). 
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"Then not even the earth is wealth for the human being 
who works it in such a way as to suffer loss in working it." 

"No, the earth isn't wealth either, if it brings hardship in
stead of nourishment." 

(9) "And isn't it the same with sheep: if someone suffers 
loss through not knowing. how to use them, the sheep aren't 
wealth for him?" 

"It seems so to me, at lea~t." 
"You, then, as it appears, believe that whatever benefits is 

wealth, while whatever banns is not." 
"Just so." 
( 10) "Then the same things are wealth for the one knowing 

how to use each of them and not wealth for the one not 
knowing how; just as flutes are wealth for the one knowing 
how to play the flute in a manner worth mentioning, while for 
the one not knowing how they are nothing more than useless 
stones, as long as he doesn't sell them. (I I) And thus it looks 
to us as though the flutes are wealth for those not knowing 
how to use them only when they sell them, and not when they 
don't sell them but keep them in their possession." 

"Neither of us can disagree with this argument, Socrates, 
since it was said that whatever is beneficial is wealth. So unsold 
flutes are not wealth, for they aren't useful, but sold ones are 
wealth." 

(12) To this Socrates said: "At least, if he knows how to 
sell. For should he sell them and in turn receive something he 
didn't know how to use, they wouldn't be wealth even when 
sold, at least according to your argument." 

"You appear to be saying, Socrates, that not even money is 
wealth if one doesn't know how to use it." 

( 13) "And you seem to me to agree that whatever can ben
efit someone is wealth. Well, what if someone were to use his 
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money to buy a prostitute, and through her he became worse 
in body, worse in soul, and worse in regard to his household
in what way would the money still be beneficial to him?" 

"In no way, unless, of course, we are going to say that the 
so-called pig bean,S which brings madness to all who eat of it, 
is wealth." 

(14) "Then unless one knows how to use money, let him 
thrust it so far away, Kritoboulos, that it isn't even wealth. As 
for friends, if one knows how to use them so as to be benefited 
by them, what shall we assert they are?" 

"Wealth, by Zeus," said Kritoboulos, "and worth much 
more than oxen, if indeed they are more beneficial than oxen." 

( 15) "The~ enemies too are wealth, at least according to 
your argument, for whoever is able to benefit from them." 

"It seems so to me, at any rate." 
"It is the part of a good household manager, therefore, to 

know how to use enemies so as to benefit from enemies." 
"Most emphatically." 

"And of course you see, Kritoboulos," he said, "how many 
households of private men have been increased through war, 
and how many through tyrannies." 4 

(16) "These things seem to me finely spoken, Socrates," 
said Kritoboulos; "but what does it look like to us when we 
see some who have both the kinds of knowledge and the re
sources which they might put to work to increase their house-

S "Pig bean" is a literal translation of hyoskytrmos ("henbane"). 
4 A translation of the Oxford text of this sentence reads: "how many 

households of private men have been increased through war, and how 
many of tyrants." This alteration seems warranted neither by the evi
dence of the manuscripts nor by the sense of the passage. At most, one 
might change ~r~1l1lio1l (''tyrannies'') to tyra111l01l ("tyrants"). In any 
case, th~ con~ast IS not between tyrants and private men, which would 
not be In POInt here, but between two situations in which private men 
"benefit from enemies." 
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holds, and we perceive that they're unwilling to do it, and see 
that as a result their knowledge is of no benefit to them? What 
else than that for them the kinds of knowledge are not wealth, 
and neither are the possessions?" 

(17) "Is it slaves, Kritoboulos," said Socrates, "you are at
tempting to discuss with me?" 

"No, by Zeus," he said, "not I, but rather men of whom 
some at least are reputed to be very wellborn; some of these I 
see have the kinds of knowledge that belong to war, others 
those that belong to peace, yet they are unwilling to put them 
to work-I suppose for this reason, that they do not have mas
ters." 

(IS) "And how is it they have no masters," said Socrates, 
"if in spite of the fact that they pray for happiness and want 
to do the things from which good will result for them, they 
are nevertheless prevented from doing so by the rulers? " 

"And just who are these invisible rulers of theirs?" said Kri
toboulos. 

(19) "But by Zeus," said Socrates, "they are not invisible at 
all, but rather quite manifest. And surely it doesn't escape your 
notice that they are most wicked, that is, if you hold that inac
tivity and softness of soul and neglect are wicked. (20) And 
there are other deceiving mistresses, pretending to be pleasures 
-dice-playing and human associations without benefit-which 
in time become obvious even to the deceived as pains with a 
mere gloss of pleasure, and which, when they are in control, 
keep men from beneficial works." 

(2 I) "But others, Socrates," he said, "are not prevented 
from working by these things; on the contrary, they apply 
themselves quite vigorously to their work and to devising 
means of income, and yet at the same time they deplete the 
households and are continually without means." 
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(22) "These too are slaves," said Socrates, "and slaves in
deed to harsh masters, some to gluttony, some to lust, some to 
drunkenness, some to foolish and expensive ambitions-all of 
which rule the human beings they control so harshly as to 
compel them, while they see them in their prime and capable 
of working, to spend on their desires whatever they may gain 
from their work; and when their masters perceive that they 
are no longer capable of working due to age, they abandon 
them to grow old miserably and attempt to use others in turn 

as slaves. (23) It is no less necessary, Kritoboulos, to fight for 
freedom against them than against those who attempt to en
slave by arms. Enemies, when they are gentlemen and have en
slaved others, have in fact compelled many to become better 
by moderatillg them and have made them live in greater ease 
in the time remaining to them; but these mistresses never cease 
to plague the bodies, the souls, and the households of human 
beings as long as they rule over them." 

II 

( I) Thereupo~ Kritoboulos spoke somewhat as follows. "& 
regards such things, it seems to me I've heard enough of your 
sayings. On examining myself 1 seem to find 1 am fairly self
controlled in such matters, so that if you advise me about what 
I might do to increase my household, it seems to me I 
wouldn't be prevented from doing it, at least by those things 
you call mistresses. Be confident, then, and give me your good 
advice; or do you charge us, Socrates, with being sufficiently 
rich already, and do we seem to you to need no additional 
wealth?" 

(2) "Not I," said Socrates. "But if you're speaking of me as 
well, I seem to need no additional wealth and indeed to be suf
ficiently rich; but you, Kritoboulos, you seem to me to be 
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very poor, and, yes, by Zeus, there are times when I greatly 
pity you." 

(3) And Kritoboulos spoke, laughing. "And how much-by 
the gods--do you, Socrates," he said, "suppose your possessions 
would bring if they were sold, and how much mine?" 

"I suppose," said Socrates, "that my house and all my 
substance Q would quite easily bring five minas, if I chanced on 
a good buyer; but I know with some accuracy that your 
things would bring more than a hundred times that." 

(4) "And though you understand this, you still believe you 
need no additional wealth, while you pity me for my pov
erty?" 

"My things are sufficient to provide enough for me," he 
said, "but with the pomp you have assumed and your reputa
tion, even if you had three times what you possess now, it 
seems to me it wouldn't be sufficient for you." 

(5) "How so?" said Kritoboulos. 
Socrates declared: "First, because 1 see you are compelled to 

make frequent and great sacrifices, as otherwise, I suppose, nei
ther gods nor human beings could put up with you; then, be
cause it's appropriate for you to receive many foreigners, and 
to do so with magnificence; and then, because you must feast 
the citizens and treat them well, or be bereft of allies. (6) And 
again I perceive that the city orders you to accomplish great 
things-breeding of horses and training of cho'ruses, support of 
the gymnasia, public commands; and if war should corne, 1 
know they will order you to support a trireme and to contrib
ute so much that you will be hard put to sustain it. And 
should you seem to have performed some one of these things 

5 Ta onta, literally, "the beings" or "the things that are." The transla
tion "substance" attempts to preserve this larger sense of the expression 
in a context where it means "possessions" or "goods." 
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inadequately, I know the Athenians will punish you no less 
than they would if they caught you stealing something of 
theirs. (7) In addition I see that you, supposing yourself to be 
rich and therefore neglecting to devise means to wealth, apply 
your thought to boyish affairs, as though that were possible 
for you. For these reasons I pity you, lest you suffer some ir
reparable evil and end up in the worst poverty. (8) As for me, 
if I need anything more for myself, I know you too under
stand that there are some who would help me and who could, 
by supplying a very little, overwhelm my way of life with a 
deluge of abundance; but your friends, though what they have 
is more sufficient for their condition than what you have is for 
yours, never~eless look to you as a source of benefits." 

(9) And Kritoboulos spoke. "To these things, Socrates, I 
have no response; rather it's time for you to take command of 
me, before I become really pitiable." 

After having heard this, Socrates spoke. "And doesn't it 
seem a wonderful thing you are doing, Kritoboulos-that you 
should have laughed at me a little while ago when I asserted I 
was rich, as though I didn't know what a rich man was, and 
then not given up until you had refuted me and made me 
admit to possessing not the hundredth part of your things, 
while now you bid me take command of you and make it my 
concern 6 that you don't become altogether and in truth a 
poor man?" 

6 This is the first occurrence in the dialogue of the verb epimeleistbai, 
meaning, roughly, "to be concerned with," "to take care that," "to be 
carefu!," "to be diligent." The verb as well as the noun derived from 
it, epimeleia, become thematic in Chapter XII. Wherever possible these 
terms are translated, respectively, "to be diligent" and "diligence"; other
wise, "to be concerned" or "to concern oneself," and "concern." The re
lated terms arnelei1J and arneleia are rendered, respectively, "to neglect" 
or ''to be negligent," and "neglect." 
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( IO) "It's because I see, Socrates," he said, "that you know 
one enriching work: how to produce a surplus. I expect that 
one who saves something from a little could very easily pro
duce a large surplus from much." 

( II) "Don't you remember, then, what you were saying a 
moment ago in the argument-when you wouldn't permit me 
to utter a sound-that horses wouldn't be wealth for the one 
not knowing how to use them, and neither would the earth 
nor sheep nor money nor any single thing that one didn't 
know how to use? It's from such things that income derives; 
yet how do you suppose I will know how to use anyone of 
them when I've never had the rule over them?" 

( I2) "But it seemed to us that, even if someone happened to 
have no wealth of his own, there could still be a knowledge of 
household management. What then prevents you from know

ing as well?" 
"The very thing, by Zeus, that would prevent a human 

being from knowing how to play the flute, that is, if he had 
never possessed flutes himself and another had never made pro
vision for him to learn on his. This is just my situation in re
gard to household management. (13) For I myself have never 
possessed the instrument-wealth-with which to learn, nor has 
another ever provided me with his own to manage, except for 
you who are now willing to provide yours. But, surely, those 
who are just learning to play the lyre usually ruin the lyres; if 
I were to undertake to learn household management in your 
household, I would perhaps utterly ruin it for you." 

(14) To this Kritoboulos said: "At any rate you're trying 
eagerly, Socrates, to avoid being of any benefit to me in carry
ing on more easily my necessary affairs." 

"No, by Zeus," said Socrates, "not at all; on the contrary, I 
shall very eagerly explain to you whatever I know. (15) But 
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I suppose if you had come for fire and I had none, you 
wouldn't blame me if I led you to some other place where you 
could get it; and if you asked me for water and I, having none 
myself, took you to some other place and took you to it, I 
know you wouldn't blame me for that either; and if you 
wished to learn music from me, and I pointed out to you some 
who were much cleverer in music than I and would be grate
ful if you were willing to learn from them, how, again, could 
you blame me for doing this?" 

(16) "I couldn't justly blame you, Socrates." 
"Then I'll point out to you, Kritoboulos, certain others who 

are much cleverer than I in those things you persist in wanting 
to learn from me. I admit I have been diligent in finding those 
in the city who are the most knowledgeable in each kind of 
thing. (17) For on learning that among those who are in the 
same line of work some were very poor and others very rich, I 
wondered greatly, and it seemed worthwhile to investigate 
why this should be. On investigating it, I found that these 
things happen quite properly. (18) I saw those who act at ran
dom suffering loss, and I noticed that those who are diligent 
and apply their minds do things more quickly, more easily, 
and more profitably. From these, I suppose, you too could 
learn, if you wanted to and the god did not oppose you, how 
to become an extremely clever money-maker." 

III 

(I) After having heard this, Kritoboulos spoke. "Now 
then," he said, "I won't let you go, Socrates, until you have 
shown what you promised in the presence of these friends 
here." 

"What, then, Kritoboulos," said Socrates, "if I first show 
you, with respect to houses, some who build useless ones for a 
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great deal of money, and others who for much less build ones 
that have everything that's necessary-will I seem to display 7 

to you one of the works of household management?" 
"Very much so," said Kritoboulos. 
(2) "And what if after this, and following on this, I display 

to you some who possess very many belongings of every sort 
and yet don't have them for use when they need them and 
don't even know when they're secure, and who as a result are 
themselves greatly harassed and harass the servants in turn, and 
others who possess no more, but even less, yet have them al
ways ready for use when they need them?" 

(3) "Is anything else the cause of llhis, Socrates, than that 
for the first everything is thrown down by chance, while for 
the others each kind of thing is kept in order in a place?" 

"Yes, by Zeus," said Socrates, "and not in just any chance 
place; rather, wherever it's appropriate, there each kind of 
thing is ordered separately." 

"In speaking of this, also," said Kritoboulos, "you seem to 
me to be talking about a part of household management." 8 

(4) "What, then," he said, "if 1 display to you, in respect to 
servants, certain places where all of them are tied down, so to 
speak, and yet frequently run away, and others where they are 
released and yet are willing to work and to remain-won't I 
seem to display to you a work of household management that 
is worth looking at?" 

"Yes, by Zeus," said Kritoboulos, "certainly." 
(5) "And also, in respect to those who farm very similar 

7 "Display" translates epidei/mu'llIJi; "show," apodeiknu'llIJi. The latter 
tenn conveys a suggestion of demonstrative proof; the former, of rhetor
ical virtuosity. Both are compounds of deiknunai, "point out, n which 
first occurs in 11.15-16. 

8 The expression ton oikonomikOn here and in lIb could also mean 
"of those skilled in household management." 
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fanus, some claiming they have been destroyed by farming 
who in fact are very poor, and others having all they need 
from farming in fine and abundant supply?" 

"Yes, by Zeus," said Kritoboulos. "For perhaps they squan
der, spending not only on what's necessary but also on what 
brings harm to themselves and the household." 

(6) "Perhaps there are some like this," said Socrates. "But 
I'm speaking not of them but rather of those who have noth
ing even for the necessary expenses, though they claim to be 
farmers." 

"And what would be the cause of this, Socrates?" 
"I'll take you to them as well," said Socrates; "by looking 

you'll surely learn it." 
"By Zeus," he said, "at least if I'm able." 
(7) "In looking you must test yourself, to see whether you 

can understand. Now I've known you to get up very early in 
the morning and go a very long way on foot to look at come
dies and eagerly persuade me to join in the looking; but not 
once did you ever invite me to this other kind of work." 

"I must look ridiculous to you, Socrates." 
(8) "But far more ridiculous to yourself, by Zeus," he said. 

"And what if I display to you some who, through horseman
ship, have been brought to poverty as regards even the neces
sary things, and others who are very well off through horse
manship and take pride in the profit?" 

"I too see such people and I know both sorts, yet I do not 
any more on that account become one of those who profit." 

(9) "That's because you look at them as you look at trage
dies and comedies--not, I suppose, in order to become a poet, 
but rather that you may take pleasure in seeing or hearing 
something. And perhaps it's right this way, as you don't want 
to become a poet; but since you are compelled to make use of 
horsemanship, don't you suppose you would be a fool not to 
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consider how you might avoid being merely a layman 9 in this 
work, especially as the same horses are both good for using 
and profitable for selling?" 

(IO) "Is it colt-breaking 10 you suggest I do, Socrates?" 
"No, by Zeus, no more than I suggest you buy children and 

equip them to be farmers; but it seems to me there are certain 
ages at which both horses and human beings are immediately 
useful as well as susceptible to improvement. I can also display 
some who use the women they marry in such a way as to have 
them as co-workers in increasing the households, and others in 
a way that for the most part ruins them." 

(II) "Must one fault the man or the woman 11 for this, 
Socrates? " 

"When sheep fare badly," said Socrates, "we usually fault 
the shepherd, and when a horse behaves badly, we usually 
speak badly of the horseman; as for the woman, if she has been 
taught the good things by the man and still acts badly, the 
woman could perhaps jusdy be held at fault; on the other 
hand, if he doesn't teach the fine and good things but makes 
use of her though she is quite ignorant of them, wouldn't the 
man jusdy be held at fault? (I2) In any event, speak the 
whole truth to us, Kritoboulos," he said, "for you are in the 
presence of friends. Is there anyone to whom you entrust 
more serious matters than to your wife?" 

"No one," he said. 

9 Idiotes, a private individual as opposed to a public figure (cf. 1.15); 
hence, an WlSkilled person as opposed to an expert. 

10 There is a play in Greek on the words for "colt-breaking" (polo
dtrm1lein) and "selling" (polesis). 

11 A1ler and gY1le, in this as in other contexts, mean also or primarily 
"husband" and "wife." Wherever possible aner is translated "man"; it 
signifies the male in the emphatic sense, the "real man" as opposed to 
the ordinary "human being" (antbropos). See Strauss, op. cit., p. liS, n. 
35· 
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"And is there anyone with whom you discuss fewer things 
than your wife?" 

"There aren't many, in any case," he said. 
(13) "Did you marry her when she was a very young girl 

and had seen and heard as little as possible?" 
"Yes, indeed." 
"Then it's even more wonderful if she knows anything of 

what she ought to say or do than if she goes wrong." 
(14) "Those who you say have good wives, Socrates-did 

they themselves educate them?" 
"There's nothing like investigating the matter. I'll introduce 

you to Aspasia,12 who will display all these things to you 
more knowledgeably than I. (15) But I hold that a woman 
who is a good partner in the household is a proper counter
weight to the man in attaining the good. For while the posses
sions usually come into the house through the man's actions, 
they are expended for the most part in the course of the wom
an's housekeeping; and when these things turn out well, the 
households increase, but when done badly, the households 
diminish. (16) And I suppose I could also display to you those 
who put to work, in a manner worth mentioning, each of the 
other kinds of knowledge, if you hold that something further 
is needed." 

IV 
( I) "But why must you display all of them, Socrates?" said 

Kritoboulos. "It's not easy to get possession of the kinds of 
workers that are necessary in all the arts; nor is it possible to 
become experienced in all of them; but the kinds of knowledge 
that are reputed to be the finest and would be especially suita-

12 The famous courtesan and mistress of Pericles, noted for her intel
lectual attainments. 
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ble for my concern-these you must display for me, as well as 
those who practice them, and you yourself must do what you 
can to benefit me in these matters by teaching me." 

(2) "You speak finely, Kritoboulos," he said. "For indeed 
those that are called mechanical are spoken against everywhere 
and have quite plausibly come by a very bad reputation in the 
cities. For they utterly ruin the bodies of those who work at 
them and those who are concerned with them,13 compelling 
them to sit still and remain indoors,14 or in some cases even to 
spend the whole day by a fire. And when the bodies are made 
effeminate, the souls too become much more diseased. (3) Lack 
of leisure to join in the concerns of friends and of the city 
is another condition of those that are called mechanical; those 
who practice them are reputed to be bad friends as well as 
bad defenders of their fatherlands. Indeed in some of the cities, 
especially those reputed to be good at war, no citizen is al
lowed to work at the mechanical arts." 

(4) "Then as for us, Socrates, which do you advise we 
make use of?" 

"Should we be ashamed," said Socrates, "to iInitate the king 
of Persia? For they say he believes farIning and the art of war 
are among the finest and most necessary concerns, and con
cerns himself emphatically with both of them." 

After having heard this, Kritoboulos spoke. (5) "Do you 
take this too on trust, Socrates," he said, "that the king of Per
sia concerns himself in some way with farming?" 

"If we investigate the matter as follows, Kritoboulos," said 
Socrates, "perhaps we may learn whether in some way he does 

13 A distinction seems intended here between the workers and those 
who are merely "concerned" with the work, i.e., overseers of some kind. 
Cf. IV.lo and V 4. 

14 Literally, "to sit and nourish themselves with shadows." 
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concern himself with it. We agree he is emphatically con- I 

cerned with the works of war, since it is he who gives orders i 

to the rulers of however many nations send him tribute, re- i 

garding just how many horsemen and archers and slingers and 
targeteers each must maintain, that they may be sufficient both I 

to control the ruled and to defend the country should enemies 
invade it. (6) Apart from these he maintains guards in the cit
adels, and the rulers are ordered in addition to provide mainte
nance for these garrisons. Every year the king holds an inspec
tion of the mercenaries and the others he has ordered to be in 
arms, bringing together at various points of assembly all except 
those in the citadels. Those near his own residence he surveys 
himself; those further away he sends trusted officers to exam
ine; (7) and whichever rulers of garrison and field troops 15 

and the satraps look to have the full number as ordered and 
provide them equipped with splendid horses and arms, these 
rulers he increases with honors and enriches with great pres
ents; but whichever rulers he finds have neglected the garri
sons or looked to their own profit, these he punishes harshly 
and, removing them from rule, appoints others more diligent. 
In doing these things, then, it seems to us he is indisputably 
concerned with the works of war. (8) Again, whatever part 
of the country he rides through he surveys himself, and scruti
nizes, and what he doesn't survey himself he examines by send
ing out trusted officers. And whichever rulers he perceives 
have provided that the country is well inhabited and that the 
earth is productive and replete with crops and with every kind 
of tree that it bears, these he enlarges with new territory, 

15 "Garrison commanders" (phrourarchoi) and "commanders of a 
thousand" (chiliarchoi); the latter tenn may also designate the ruler 
of a (Persian) military district. Xenophon goes on to suggest that these 
men are "rulers" (archontes) not only in name. 
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adorns with presents, and rewards with seats of honor; but 
whichever he sees have an inactive 16 c!ountry and few human 
beings, whether through harshness or arrogance or neglect, 
these he punishes and, removing them from rule, appoints 
other rulers. (9) In doing these things, then, does he seem any 
less concerned that the earth be made productive by its inhabi
tants than that it be well guarded by the garrisons? The rulers 
he has ordered to each thing are, furthermore, never the same, 
but certain ones rule the inhabitants and the workers and col
lect taxes from them, and certain others rule the armed 
garrisonsP (10) And if the ruler of the garrison doesn't suf
ficiently defend the country, the one who rules the inhabitants 
and is concerned with the works brings an accusation against 
him on the ground that the people cannot work because of the 
lack of a guard; but if the ruler of the garrison provides peace 
for the works, while the ruler provides but few human beings 
and an inactive country, then the ruler of the garrison brings 
an accusation against him. (II) For those who work the land 
badly will hardly be able either to maintain the garrisons or to 
pay taxes. But when a satrap is appointed, he concerns himself 
with both these things." 

( I 2) Thereupon Kritoboulos spoke. "If the lung indeed acts 
in this way, Socrates, it seems to me he concerns himself no 
less with the works of farming than with those of war." 

( I 3) "But again, in addition to this," said Socrates, "in 
whatever countries the king resides, or wherever he travels, he 
is concerned that there be gardens, the so-called pleasure gar
dens/8 filled with all the fine and good things that the earth 

16 Argos, "inactive" or "lazy" (in XV.z), is the opposite of energos, 
"productive"; both are related to the word for "work," ergon. 

17 In the Oxford text this phrase is emended to read, in translation: 
"both the anned [troops] and the garrisons." 

18 Xenophon uses the Persian word paradeisoi. 
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wishes to bring forth, and in these he himself spends most of 
his time, when the season of the year doesn't preclude it." 

(14) "By Zeus," said Kritoboulos, "but it's a necessity, Soc
rates, that the king should concern himself that the place 
where he spends time be very finely equipped with trees and 
all the other fine things that the earth brings forth." , i 

(15) "And some assert, Kritoboulos," said Socrates, "that' 
when the king gives presents, he first sends for those who have' , 
proved themselves good in war, on the ground that there, 
would be no benefit in plowing very much if there were no' 
defenders; and that secondly he sends for those who cultivate i 

their lands in the best manner and make them productive, say- ! 

ing that n<?t even the brave could live if there were no workers. 
( 16) It is also said that Cyrus, a king of the highest reputation, i 

once told those who were called to receive presents that he 
himself should jusdy take the presents for both these things; 
for he was best, he said, both in cultivating the land and in 
protecting what was cultivated." 19 

(17) "Cyrus, at any rate," said Kritoboulos, "took no less 
pride, Socrates, in making his lands productive and cultivating 
them than he did in being a skilled warrior." 

( 18) "Yes, by Zeus," said Socrates, "and Cyrus, it seems, 
had he lived, would have become an excellent ruler; of this 
there were many proofs provided, but particularly the fact 
that during the march against his brother, in the fight for the 
kingdom, it is said that no one deserted Cyrus for the king, 
while tens of thousands came from the king to Cyrus. (19) I 

19 This seems to refer, as the account in IV.18 ff. certainly does, to 
the younger Cyrus, Xenophon's contemporary and friend and leader of 
the revolt against his brother, the Persian king Artaxerxes. Yet unlike 
the elder Cyrus, the founder of the Persian Empire, the younger Cyrus 
was never in fact "king." (See below, pp. 117-118.) 
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regard it also as a great proof of virtue in a ruler when others 
willingly obey him 20 and are willing to remain with him even 
in terrible dangers. Cyrus' friends fought with him while he 
lived, and when he was dead they all died fighting near his 
corpse, except Ariaios; for Ariaios happened to have been or
dered to the left wing.21 (20) It was this Cyrus who is said to 
have received Lysander 22 with many marks of friendship 
when he came bringing presents from the allies-as Lysander 
himself once said in relating the story to a certain host in Me
gara-and in particular, he said, he displayed to him the plea
sure garden in Sardis. (2 I) After Lysander had wondered at it 
-that the trees should be so fine, the plantings so regular, the 
rows of trees so straight, the angles so finely laid, and that so 
many pleasant scents should accompany them as they walked 
-wondering at these things, he spoke. 'I, Cyrus, am full of 
wonder at the beauty 23 of everything,24 but much more do I 
admire the one who has measured out and ordered each kind 

20 Or "when others are readily persuaded [peitbontaij by him." 
21 Compare A'lUJbasis 1.8.5 and 1.9.31. The commander of all Cyrus' 

non-Greek troops and his chief lieutenant, Ariaios fled the battle as soon 
as he learned of Cyrus' death. Later he exchanged oaths of fidelity with 
the Greeks who had fought under Cyrus, but soon afterward deserted 
them altogether. 

22 Lysander was a Spartan and commander of the Peloponnesian fleet 
during the last years of the Peloponnesian War. The occasion and cir
cumstances of his meeting with Cyrus, which took place in 407, are de
scribed by Xenophon in the Hellenica (1.5.1 if.); its main object was 
to secure Persian assistance in the prosecution of the war against Athens. 
Xenophon does not, however, make mention in the Hellenica of the in
cident related here. 

23 Kallos, "beauty," is derived from the adjective kalos, which may 
mean "noble" as well as "beautiful," and which in this translation is 
usually rendered "fine." 

24 In the Oxford text this phrase is emended to read, in translation: 
"the beauty of everything here" or "of all these things" (panta tauta). 
The insertion of tauta is without manuscript authority. 
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of thing for you.' (22) On hearing this, Cyrus was pleased and 
spoke. 'All these things, Lysander, I measured out and ordered 
myself, and there are some of them,' he said that he said, 'that 
I even planted myself.' (23) And Lysander said that, looking 
at him and seeing the beauty of the clothes he wore, perceiv
ing their scent and also the beauty of the necklaces and brace
lets and the other ornaments he was wearing, he had spoken 
and said: 'What do you mean, Cyrus? You planted some of 
these with your own hands?' (24) And Cyrus had replied, 'Do 
you wonder at this, Lysander? I swear to you by Mithras: as 
long as I'm healthy, I never go to dinner until I have worked 
up a sweat practicing some work of war or farming or at any 
rate devoting my ambition to some one thing.' (25) And Ly
sander himself said that on hearing this he took Cyrus' right 
hand and spoke: 'You, Cyrus, seem to me to be justly happy, 
for you are happy while being a good man.' " 

v 

v I 23 

have something with which, by sacrificing, to win over the 
gods, as well as something to use themselves. (4) But though 
providing the good things most abundantly, it doesn't yield 
them up to softness but accustoms all to bear the cold of win
ter and the heat of summer. It exercises those who work with 
their own hands and adds to their strength, and it produces a 
kind of manliness even in those who are merely concerned 
with fanning, causing them to rise early in the morning and 
compelling them to move about vigorously. For in the country 
as in town, the most important actions have always their 
proper season. (5) Then, if someone wants to defend the city 
as a horseman, farming is most sufficient for maintaining a 
horse, or if one is a foot soldier, it provides a vigorous body. 
The earth also in some degree encourages a love of the toil in 
the hunt, since it provides the dogs with an easy source of 
nourishment and at the same time supports wild animals. 
(6) And not only are the horses and dogs benefited by farm
ing, but they benefit the country in turn, the horse by carry
ing the caretaker 26 to his concerns early in the morning and 
allowing him to return late, and the dogs by keeping wild ani
mals from damaging the crops or the sheep and by helping to 
give safety to solitude. (7) Further, the earth stimulates in 
some degree the farmers to armed protection of the country 
by nourishing her crops in the open for the strongest to take. 
(8) What art makes men more fit for running, throwing, and 
jumping than does farming? What art brings more gratifica
tions to those who work at it? What affords a more pleasant 
welcome to the one concerned with it-inviting whoever 
comes along to take whatever he requires? What welcomes 

(I) "This, Kritoboulos, I narrate," said Socrates, "because it 
shows that not even the altogether blessed can abstain from 
farming. For the pursuit of farming seems to be at the same 
time some soft pleasure, an increase of the household, and a 
training of the bodies so that they can do whatever befits a 
free man. (2) First, the earth bears, to those who work it, 
what human beings live on, and it bears in addition what they 
take pleasure in experiencing; (3) then, it provides that with : 
which they adorn altars and statues and are adorned them- i 

selves, together with the most pleasant scents and sights; then, : 
it either brings forth or nourishes all manner of sauces 25-for ' 
the art of sheep-breeding is akin to farming-that they may: 

26 Evidently, the master. Xenophon uses a poetic and somewhat strange 
25 The Greek word (opson) signifies whatever is eaten with bread" expression (ho kedomenos), literally, "the one who is troubled," "the 

i.e., both meat and vegetables. one who is concerned [for]." 
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foreigners with more abundance? (9) Where are there more i;they may be willing to remain. (17) Whoever said that farm
facilities than in the country for passing the winter with an 'ing is the mother and nurse of all the other arts spoke finely 
abundance of fire and warm baths? And where can one spend:indeed. For when farming goes well, all the other arts also 
a summer more pleasantly than in the country, amid waters I flourish, but when the earth is compelled to lie barren, the 
and breezes and shade? (10) What provides more suitable first (,other artS almost cease to exist, at sea as well as on the earth." 
offerings for the gods or presents ampler feasts? What is more. (18) After having heard this, Kritoboulos said: "In regard 
beloved by servants, more pleasant for the wife, more sharply Ito these things, Socrates, you seem to me, at least, to speak 
missed by children, or more gratifying to friends? (I I) It !'finely; but in regard to most of the things of farming,27 it's 
would seem wonderful to me if any free human being pos- FPossible for a human being to exercise forethought: some
sessed anything more pleasant than this or found a concern at I~es hail, frost, drought, violent rains, blights, and often in
once more pleasant and of greater benefit in life. [deed other things wreck what has been finely conceived and 
( 12) Furthermore, the earth, being a goddess, teaches justice done; sometimes a herd of sheep raised in the finest manner is 
to those who are able to learn, for she gives the most goods in most miserably destroyed by disease." 
return to those who serve her best. (13) Then if those en-. (19) After having heard this, Socrates said: "But I supposed 
gaged in farming and educated to vigor and manliness should !you knew, Kritoboulos, that the gods are lords of the works of 
at some time be deprived of their works by a multitude of in- !farming no less than of those of war. Those who are at war 
vaders, they would be able-if the god didn't prevent them- iyou see, I suppose, trying to win over the gods before under
being well prepared both in soul and in body, to go into the ~aking warlike actions, and consulting them by means of sacri
country of the preventers and take what they needed to main- lfices and auguries as to what must or must not be done; 
tain themselves. For in war it is often safer to seek to main-/(20) but in regard to the actions of farming, do you suppose 
tain oneself with arms rather than with the instruments of ~t any less necessary to propitiate the gods? Know well," he 
farming. (14) At the same time farming educates in helping ~aid, "that sensible men attend to the gods out of regard for 
others. For in fighting one's enemies, as well as in working the ~heir crops-the wet and the dry alike-and their oxen and 
earth, it is necessary to have the assistance of other human ~orses and sheep and indeed all their possessions." 
beings. (15) The one who is going to farm well, then, must !. 

provide himself with eager workers who are willing to obey \VI -
him; and the one who leads against enemies must devise means I (I) "In regard to these things, Socrates," he said, "you seem 
to accomplish the same things, by giving presents to those who fO me to speak finely, in suggesting that one attempt to begin 
a~t as the good ought to act and by punishing ~ose who are Fvery work with the gods' favor, since the gods are lords of 
disorderly. (16) The farmer must often exhort his workers no I' 27 L' 11 "th h' f h f ' [ 1" Th d' , , d , , ,itera y, e t mgs 0 t e anmng art, e a Jectlve IS use , 
less than the general his soldiers; and good hopes are no less F. is common in Greek, with a substantive absent but understood: prob-
necessary to slaves than to the free, but rather more so, that ~bly either "knowledge" or "art" is intended, 

I 

I 
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the works of peace no less than those of war. ~ e shall attempti had been educated to do, neither toiling nor risking danger. 
to do it. But speaking from where you left off In your account

r 
(8) We came to the conclusion that for the gentleman the 

of household management, you must attempt to go throug~ best kind of work and the best kind of knowledge is farming, 
what remains of it for us; for having heard what you've said, ~ by which human beings supply themselves with the necessary 
now seem to see rather better than before what 1 must do in, things. (9) For that kind of work seemed to be at once the 
order to make a living." I easiest to learn and the most pleasant to work at; it seemed to 

(2) "What then," said Socrates, "if we first recapitulat~ produce at once the finest and most robust bodies, and as for 
what we have gone through and agreed upon, that we may at-I the souls, it seemed least of all to cause any lack of leisure for 
tempt in the same way, .if ;~e are at all able, to go through th9. joining in the concerns of friends and cities. (10) It seemed to 
rest so as to agree upon It? I us further that farming incites to bravery those who work at 

(3) "It's a pleasant thing, at any rate," said Kritoboul~s\ it, by bringing forth and nourishing the necessary things out
"for partners in speeches to go through what they have ~I side the fortifications. This manner of living is, as a result, held 
cussed a?-d agree, as it is for partners in wealth to go over thelIl

l
, in highest repute by the cities, for it seems to provide the best 

accounts without dispute." ,i and best-willed citizens to the community." 
(4) "Then," said Socrates, "it seemed to us that househol~ (II) And Kritoboulos: "I seem to be quite sufficiently per-

management is the name of some kind of knowledge, and th~ suaded, Socrates, that farming is indeed the finest and best and 
knowledge itself looked to be that by which human beings ar~ most pleasant way to make a living; but as to what you as
enabled to increase households; a household then looked to 1l1. serted earlier-that you had learned the causes of some people's 
to be the totality of possessions, a possession we asserted to b~ farming in such a way as to have everything they need from 
whatever would be beneficial for the life of each, and benefi'i farming, and in abundance, and of others' working in such a 
cial things were found to be all things that one knows how tOr way that farming is not at all lucrative for them-of both these 
use. (5) Then as it seemed impossible to us to learn all the; things, it seems to me, 1 would be pleased to hear you speak, so 
kinds of knowledge, we joined the cities in repudiating thi. that we may do what is good and avoid what is harmful." 
so-called mechanical arts, because they seem to ruin the bodi~ ( 12) "What then, Kritoboulos," said Socrates, "if 1 relate to 
utterly and because they enervate the souls. (6) One woul~. you from the beginning how 1 once came together with a man 
have the clearest proof of this, we asserted, if, as enemies wer~ who seemed to me really to be one of those men to whom the 
invading the country, one were to seat the farmers and the arj:. name of gentleman is justly applied?" 
tisans apart from one another and question each as to whethel "I would like very much to hear it," said Kritoboulos, "as 1 
it seemed better to defend the country or, giving up the eart~. too desire to become worthy of that name." 
altogether, to guard the walls. (7) Those who are bound t.~ (13) "I'll tell you, too," said Socrates, "how 1 came to the 
the earth we supposed would vote to defend it, while the aroi· consideration of it. A very short time was sufficient for me to 
sans would vote not to fight at all but rather to sit still as the~ go around to the good carpenters, the good smiths, the good 

I 

I 
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painters, the sculptors, and all the others like them, to see the' would like very much to inquire what it is you do in order to 

works of theirs that were reputed to be fine. (14) But as reo, be called a gentleman, since you don't spend your time in
gards those who have the solemn name of gentleman, that I doors, and the condition of your body hardly looks like that 
might investigate what sort of work they do to be worthy Of'I' of one who does.' 
being called by it, my soul very much desired to come to- (3) "And Ischomachos, laughing at my asking what he did 
gether with one of them. (15) And first, because the 'fine' is!, to be called a gentleman and rather pleased, or so it seemed to 
added to the 'good,' 28 whenever I saw a fine-looking man, III me, spoke. 'I don't know whether some call me by that name 
would go up to him and try to learn whether I could see thej when discussing me with you, but surely when they call me to 

'good' connected to the 'fine.' (16) But this was not the case,; an exchange 29 for the support of a trireme or the training of a 
for I seemed to learn that some of those who were fine in out-i. chorus, no one,' he said, 'goes looking for "the gentleman," but 
ward form were quite depraved in their souls. It seemed best,! they summon me clearly,' he said, 'by the name Ischomachos 
then, to disregard the fine looks and to go instead to one of I" and by my father's name.30 As to what you asked me, Socra
those who are called gendemen. (17) Since I had heard Is-, tes,' he said, 'I never spend time indoors. Indeed,' he said, 'my 
chomachos named a gendeman by everyone-by men an~ wife is quite able by herself to manage the things within the 
women, foreigners and townsmen alike-it seemed best to try! house.' 
to come together with him." i (4)" 'It would please me very much, Ischomachos,' I said, 

, 'if I might also inquire about this-whether you yourself edu-
VII i cated your wife to be the way she ought to be, or whether, 

(I) "Seeing him then one day sitting in the colonnade of, when you took her from her mother and father, she already 
Zeus the Deliverer, I went over to him, and as he seemed to be. knew how to manage the things that are appropriate to her.' 31 

at leisure, I sat down with him and spoke. 'Why are you sit-: (5)" 'How, Socrates,' he said, 'could she have known any
ting like this, Ischomachos, you who are so unaccustomed to! thing when I took her, since she came to me when she was not 
leisure? For I mostly see you either doing something or at leas~ yet fifteen, and had lived previously under diligent supervision 
hardly at leisure in the market place.' • in order that she might see and hear as little as possible and ask 

(2) "'Nor would you see me now, Socrates,' said Ischoma·' the fewest possible questions? (6) Doesn't it seem to you that 
chos, 'if I hadn't made an appointment to meet some foreigners. one should be content if she came knowing only how to take 
here.' the wool and make clothes, and had seen how the spinning 

" 'When you aren't doing this son of thing,' I said, 'by the 29 Antidosis. There was an Athenian law according to which a man 
gods, how do you spend your time and what do you do? For I, charged with a public duty could challenge someone he believed richer 

; than himself either to take on the duty or to exchange his property for 
28 The phrase kalos kdgathos [aner], "gendeman," means literally "fine that of the challenger. 

and good [man]." Throughout this passage Socrates plays on the am- 30I.e., by his patronymic: "Ischomachos, the son of .... " 
biguity of kaJos, which may mean "external beauty" as well as "nobility.~ 31 The expression can also mean "the things that belong to her." 
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work is distributed among the female attendants? For as to. among the possibilities 32 chose me. (I2) Should a god grant 
matters of the stomach, Socrates,' he said, 'she came to me. us children, we will then consider, with respect to them, how 
very finely educated; and to me, at any rate, that seems to be: we may best educate them; for this too is a good common to 
an education of the greatest importance both for a man and a' us-to obtain the best allies and the best supporters in old age; 
woman.' (13) but for the present this household is what is common to 

(7) "'And in other respects, Ischomachos,' I said, 'did you! us. As to myself, everything of mine I declare to be in com
yourself educate your wife to be capable of concerning herself mon, and as for you, everything you've brought you have de
with what's appropriate to her?' posited in common. It's not necessary to calculate which of us 

" 'By Zeus,' said Ischomachos, 'not until I had sacrificed and has contributed the greater number of things, but it is neces
prayed that I might succeed in teaching, and she in learning, sary to know this well, that whichever of us is the better part
what is best for both of us.' ner will be the one to contribute the things of greater worth." 

(8) "'Didn't your wife sacrifice with you and pray fori: (14) To this, Socrates, my wife replied: "What can I do to 
these same things?' I said. ~ help you?" she said. "What is my capacity? But everything 

"'Certainly,' said Ischomachos; 'she promised before thet depends on you: my work, my mother told me, is to be mod
gods that she would become what she ought to be, and made itt erate." (15) "By Zeus, woman," I said, "my father told me the 
evident that she would not neglect the things she was being! same thing. But it's for moderate people-for man and woman 
taught.' I. alike-not only to keep their substance in the best condition 

(9) "'By the gods, Ischomachos,' I said, 'relate to me whati but also to add as much as possible to it by fine and just 
you first began teaching her. I'd listen to you relating these; means." (16) "Then what do you see," said my wife, "that I 
things with more pleasure than if you were telling me about: might do to help in increasing the household?" "By Zeus," I 
the finest contest in wrestling or horsemanship.' ! said, "just try to do in the best manner possible what the gods 

(10) "And Ischomachos replied: 'Well, Socrates,' he said'i have brought you forth to be capable of and what the law 
'when she had gotten accustomed to me and had been domesti-i praises." (17) "And what are these things?" she said. "I sup
cated to the extent that we could have discussions, I questionedi pose they are things of no little worth," I said, "unless, of 
her somewhat as follows. "Tell me, woman, have you thought! course, the leading bee in the hive also has charge of works of 
yet why it was that I took you and your parents gave you to; little worth. (18) For it seems to me, woman," , he said that 
me? (II) That it was not for want of someone else to spendl he had said, '''that the gods have used great consideration in 
the night with-this is obvious, I know, to you too. Rather,! joining together the pair called male and female so that it 
when I considered for myself, and your parents for you, 

• . 32 The expression could also mean either "from among capable men," 
whom we mIght take as the best partner for the household and i.e., men of some wealth and position (cf. XI.IO), or "according to their 
children, I chose you, and your parents, as it appears, from [i.e., the parents'] capabilities." 
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may be of the greatest benefit to itself in its community. \ 
(19) First, that the races of living things may not be extin-I 
guished, the pair is brought together for the production 0' 
children; then, from this pairing it is given to human beings a\ 
least to possess supporters ~n old age; but t~en the way ?f lifei 
of human beings IS not, as IS that of cattle, m the open aIr, bu~ 
evidendy needs shelter. (20) Still, if human beings are going; 
to have something to bring into the dwellings, someone 5 
needed to work in the open air. For plowing the fallow, sow"! 
ing, planting, and herding are all works of the open air, an~~ 
from them the necessary thing~ are gotten. ~ 2 I) But whe~ 
these things have been brought mto the dwellmg, someone lSI 

needed to keep them secure and to do the works that nee~ 
shelter. The rearing of newborn chil~ren also needs shelter;:, 
shelter is needed for the making of bread from the crop, an~, 
similarly for the working of clothes from wool. (22) Since,! 
then, work and diligence are needed both for the indoor an~ 
for the outdoor things, it seems to me,'" he had said, '''tha~ 
the god direcdy prepared the woman's nature for indoOft 
works and indoor concerns.33 (23) For he equipped the man'i 
in body and in soul, with a greater capacity to endure cold an~ 
heat, journeys and expeditions, and so has ordered him to thi 
outdoor works; but in bringing forth, for the woman, a body, 
that is less capable in these respects," , he said that he had said,! 
'''the god has, it seems to me, ordered her to the indoor: 
works. (24) But knowing that he had implanted 34 in th~ 
woman, and ordered her to, the nourishment of newborn chil-t 

33 The construction of this sentence in Greek could lead one to bei 
lieve that something has dropped out of the text at this point. The Oxi 
ford editor makes the following conjecture, which, however, lacks manu.: 
script authority: "and that of the man for outdoor ones." I 

34 The words for "implant" and "bring forth" have the same root, be.: 
ing related to the word for "nature" (physis). 
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dren, he also gave her a greater affection for the newborn in
fants than he gave to the man. (25) Since he had also ordered 
the woman to the guarding of the things brought in, the god, 
understanding that a fearful soul is not worse at guarding, also 
gave the woman a greater share of fear than the man. And 
knowing too that the one who had the outdoor works would 
need to defend himself should someone act unjusdy, to him he 
gave a greater share of boldness. (26) But because it's neces
sary for both to give and to take, he endowed both with mem
ory and diligence in like degree, so that you can't distinguish 
whether the male or the female kind has the greater share of 
these things. (27) As for self-control in the necessary things, 
he endowed both with this too in like degree; and the god al
lowed the one who proved the better, whether the man or the 
woman, to derive more from this good. (28) Since, then, the 
nature of each has not been brought forth to be naturally apt 
for all of the same things, each has need of the other, and their 
pairing is more beneficial to each, for where one falls short the 
other is capable. (29) Now," I said, "0 woman, as we know 
what has been ordered to each of us by the god, we must, sep
arately, do what's appropriate to each. (30) The law too 
praises these things,'" he said that he had said, '''in pairing 
man and woman; and as the god made them partners in chil
dren, so too does the law appoint them partners.35 And the 
law shows that what the god has brought forth each to be ca
pable of is fine as well. It is a finer thing for the woman to stay 
indoors than to spend time in the open, while it is more dis
graceful for the man to stay indoors than to concern himself 
with outdoor things. (31) But when someone acts in a way 

35 In the Oxford text this phrase is emended to read, in translation: "so 
too does the law appoint them partners in the household." The insertion 
of the words for "in the household" is without manuscript authority. 
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contrary to what the god has brought forth, perhaps in caus
ing some disorder he is noticed by the gods and pays the pen
alty for neglecting his own works or for doing the woman's 
works. (J2) And it seems to p1e," I said, "that the leader of 
the bees also toils in this way to accomplish the works that the 
god has ordered her to do." "I~ what way," she said, "are the 
works of the leader of the bees similar to the works I must 
do?" (33) "In that she remains in the hive," I said, "and 
doesn't let the bees be inactive but sends them to the work 
whenever some are needed to work outside; she knows what 
each of them brings in, receives it, and keeps it secure until it 
is needed for use. When the season for using it comes around, 
she distributes to each what is just. (34) She also has charge of 
the weaving of the cells inside, to see that they are finely and 
quickly woven, and when the offspring are born, she is con
cerned with their nourishment; and once the young are fully 
grown and able to work, she sends them out as a colony, with 
one of them as leader." (35) "Will it be necessary, then," said 
my wife, "for me to do these things as well?" "It will be nec
essary," I said, "for you to remain indoors and to send out 
those of the servants whose work is outside; as for those whose 
work is to be done inside, these are to be in your charge; 
(36) you must receive what is brought in and distribute what 
needs to be expended, and as for what needs to be set aside, 
you must use forethought and guard against expending in a 
month what was intended to last a year. When wool is 
brought to you, it must be your concern that clothes be made 
for whoever needs them. And it must be your concern that the 
dry grain be fine and fit for eating. (37) There is one thing, 
however," I said, "among the concerns appropriate to you, 
that will perhaps seem less agreeable: whenever any of the ser- . 
vants become ill, it must be your concern that all be attended." 
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"By Zeus," said my wife, "that will be most agreeable, at least 
if those who have been well tended are going to be grateful 
and feel more good will than before." (38) I admired her 
reply,' said Ischomachos, 'and spoke: "Isn't it through this 
kind of forethought that the leader of the hive so disposes the 
other bees to her that when she leaves the hive, not one of the 
bees supposes they must let her go, but rather they all fol
low?" (39) My wife replied: "I wonder whether the works of 
the leader 36 are not rather yours than mine. For my guarding 
and distribution of the indoor things would look somewhat ri
diculous, I suppose, if it weren't your concern to bring in 
something from outside." (40) "On the other hand," I said, "it 
would look ridiculous for me to bring anything in if there 
weren't someone to keep secure what had been brought in. 
Don't you see," I said, "how those who are said to draw water 
with a leaking jar are to be pitied, since they seem to toil in 
vain?" "By Zeus," said my wife, "they are miserable indeed, if 
this is what they do." (4 I) "Other private concerns will prove 
pleasant for you, woman," I said, "as when you take someone 
who knows nothing of spinning and make her knowledgeable, 
so that she is worth twice as much to you; or when you take 
someone who knows nothing of housekeeping or waiting and 
make her a knowledgeable, trusted, and skilled waiting maid, 
worth any sum; or when you're allowed to treat well those 
who are both moderate and beneficial to your household, and 
to punish anyone who looks to be wicked. (42) But the most 
pleasant thing of all: if you look to be better than I and make 
me your servant, you will have no need to fear that with ad
vancing age you will be honored any less in the household, and 

36Ischomachos' wife uses the masculine article (ho) with begemon 
("leader") where previously Ischomachos had used only the feminine 
(he). in the sense "the queen bee." 
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you may trust that as you grow older, the better a partner you 
prove to be for me, and for the children the better a guardian 
of the household, by so much more will you be honored in the 
household. (43) For the fine and good things increase for 
human beings, not by ripening like fair fruits,37 but through 
the exercise of the virtues in life." 1 seem to remember saying 
such things to her, Socrates, at the time of our first 
discussion." " 

VIII 
( 1) "'Did you notice, Ischomachos,' I said, 'that she was 

stirred to diligence by these things?' 
" 'Yes, by Zeus,' said Ischomachos. 'I know she once became 

very upset, and blushed deeply, when she was unable to give 
me one of the things 1 had brought in when 1 asked for it. 
(2) Seeing she was irritated, 1 spoke. "Don't be discouraged, 
woman," I said, "because you can't give me what 1 happen to 
ask for. It is indeed clear poverty not to have a thing to use 
when it's needed; at the same time our present want-to look 
for something and be unable to find it-is certainly a less pain
ful thing than not to look for it at all, knowing it's not there. 
But you aren't at fault in this," 1 said; "rather 1 am, since 1 
handed over these things to you without giving orders as to 
where each kind of thing should be put, so that you would 
know where to put them and where to find them again. 
( 3) There is nothing, woman, so useful or fine for human I 
beings as order. A chorus consists of human beings; when each I 

acts in a chance way, a confusion appears that is unlovely even: 
to look at, but when they act and speak in an ordered manner, : 

! 

37 "Ripening like fair fruits" translates oraiotes, a word 'of rare oeeur- • 
renee and uncertain meaning. It suggests seasonableness, ripeness, and 
beauty. 
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the same ones seem worth looking at and worth hearing as 
well. (4) And, woman," 1 said, "a disordered army is a thing 
of the greatest confusion, the easiest prey for its enemies, and 
for its friends a most inglorious and useless sight-mules, heavy
armed soldiers, baggage carriers, light-armed soldiers, horse
men, and wagons, all together; for how could they march if 
they were constantly getting in one another's way, the slow 
marcher obstructing the fast marcher, the fast marcher collid
ing with someone who is standing still, the wagon blocking the 
horseman, the mule blocking the wagon, the baggage carrier 
blocking the heavy-armed soldier? (5) And if they had to 
fight, how could they ever do it in this condition? The ones 
who were compelled to flee before the attackers would be apt 
to trample the ones actually under arms. (6) An ordered 
army, on the other hand, is the finest sight for friends and the 
most appalling for enemies. What friend wouldn't look with 
pleasure on a large number of heavy-armed soldiers marching 
in order, or wonder at the horsemen riding in ordered groups? 
What enemy wouldn't be terrified by the sight of heavy
armed soldiers, horsemen, targeteers, archers, and slingers, all 
distinctly arranged and following their rulers in an orderly 
way? (7) For when they march in order, though there be tens 
of thousands of them, all march calmly, as one man; the empty 
spaces are always filled by those coming up from behind. 
(8) And why else is a trireme laden with human beings a fear
ful thing for enemies and for friends a thing worth looking at, 
unless it is because it sails quickly? And how else do those who 
sail in it keep out of one another's way unless it's by sitting in 
order, bending forward in order, drawing back in order, and 
embarking and disembarking in order? (9) Disorder is the sort 
of thing, it seems to me, that would result if a farmer threw 
together in one place his barley and wheat and peas, and then, 
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when he needed barley cakes or bread or sauce, had to sepa
rate them grain by grain instead of having them already dis
tinctly arranged for use. (IO) If you would rather avoid this 
confusion, woman, and want to know how to manage our sub
stance accurately, how to find easily whatever is needed for 
use, and how to oblige me by giving me whatever I ask for, 
then let us choose a place that is appropriate for each kind of 
thing and, after putting it there, let us teach the waiting maid 
to take the thing from there and to put it back again. In that 
way we shall know what's secure and what isn't; for the place 
itself will miss the thing that isn't there, a glance will indicate 
what needs attention, and the knowledge of where each thing 
is will put i~ quickly into our hands, so that we'll be at no loss, 
when it comes to using it." (II) And I saw what seemed to I 

me the finest and most accurate ordering of implements, Socra
tes, when I went to look over that large Phoenician ship; I saw 
there a very great number of implements divided within a 
rather small space. (12) Indeed,' he said, 'it takes a great many \ 
implements-wooden things and ropes-to launch and land the 
ship, and it sails with much so-called suspended rigging; it is 
armed with many devices for use against enemy ships, carries 
anns for the men, and brings for the common mess all the im
plements that human beings use in the house. Besides all this, it 
is loaded with the cargo that the owner transports for profit. 
(13) And everything I have mentioned,' he said, 'is kept in a 
place not much larger than a room proportioned for ten 
couches. I noticed that everything is kept in such a way that 
nothing obstructs anything else or requires anyone to search 
for it, or is so inaccessible or so difficult to remove as to cause 
a delay when needed for some sudden use. (14) I found that 
the boatswain, the so-called man of the prow, knew so well 
the place of each kind of thing that he could say, without 
being there, just where everything was kept and how many • 
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there were of each kind, and no less exactly than the knower 
of letters could say how many letters are in "Socrates" and 
what their order is. (15) I saw this same one,' said Ischoma
chos, 'inspecting at his leisure all the things that would have to 
be used on the ship. And wondering at this examination,' he 
said, 'I asked him what he was doing. He spoke. "Stranger," he 
said, "I'm examining how the things in the ship are kept, in 
case anything should happen," he said, "or in case anything is 
missing or is awkwardly placed. (16) For when the god raises 
a storm at sea," he said, "there's no time to search for whatever 
may be needed or to get out something from an awkward 
place. The god threatens and punishes the slack. If only he 
doesn't destroy those who have not gone wrong, one should 
be satisfied; and if he preserves those who serve him in the 
finest manner, one should be very grateful," he said, "to the 
gods." (17) Having observed, then, the accuracy in this ar
rangement, I said to my wife that we would be very slack in
deed if those in ships-which, after all, are rather small-find 
places for their things and preserve the order among them, 
even when they are roughly tossed about, and are able even in 
moments of panic to find what is needed, whereas we, who 
have large and distinct storerooms in our house for each kind 
of thing and indeed have a house on solid ground, cannot find 
a fine place for each of our things where they may readily be 
found-how could this be anything but the greatest unintelli
gence on our part? (IS) That an ordered arrangement of im
plements is a good, then, and that it is easy to find in the house 
an advantageous place for each kind of thing, has been estab
lished. (19) But how fine it looks, too, when shoes of any 
kind are set out in a regular manner; it is fine to see clothes of 
any kind when they are sorted, as also bedcovers, bronze ket
tles, the things pertaining to the table, and-what of all things 
would be most ridiculed, not indeed by the solemn man but by 
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the wit-even pots have a graceful look when dist;incdy ar
ranged. (20) Indeed, all other things look somehow finer 
when they are kept in order.38 Each kind of thing looks like a .. 
chorus of implements, and even the space between them looks 
fine, as everything has been kept out of it-just as a circular 
chorus is not only itself a fine sight, but even the space within .. 
it looks pure and fine. (2 I) If I am speaking the truth, .. 
woman," I said, "it will be possible for us to try these things . 
without suffering much loss or going to much trouble. Nor 
should we be discouraged, woman," I said, "by the difficulty 
of finding someone who can learn the places and remember to 
replace each kind of thing. (22) For we know very well that 
the whole .city has ten thousand times what ~e have, yet when . 
you tell anyone of the servants to buy something for you in 
the market place, he is never at a loss-everyone of them evi
dently knows where he has to go for each kind of thing. The. 
cause of this," I said, "is nothing other than that everything is : 
kept ordered in its place. (23) But if someone goes looking for·· 
another human being-who may at the same time be looking \ 
for him-he very frequently gives up before finding him. And , 
the cause of this is nothing other than that there is no ordered; 
place for their meeting." As regards the order of implements ' 
and their use, I seem to remember discussing with her things . 
of this sort.' ,. 

IX 

(I) "'What then, Ischomachos?' I said. 'Did your wife 
seem to listen at all to what you were trying so seriously to 
teach her?' 

38 "Order" here translates the Greek kosmos, which often means sim
ply "ornament" (as in IV.23 and IX.6). The usual word for "order," 
taxis, and its derivatives (as in VIII.IS and VIII.22-23), cOlll1ote by con
trast primarily military order. 
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" 'What else did she do if not promise to be diligent, mani
fest her very great pleasure, as though she had found some easy 
means out of a difficulty, and ask me to order things separately 
as quickly as possible in the way I had stated?' 

(2) "'How, then, Ischomachos,' I said, 'did you separately 
order them for her?' 

" 'What else seemed best to me if not to show her first the 
capacity of the house? For it is not adorned with decorations, 
Socrates; the rooms were planned and built simply with a view 
to their being the most advantageous receptacles for the things 
that would be in them, so that each calls for what is suitable to 
it. (3) The bedroom, being in an interior pan of the house, 
invites the most valuable bedcovers and implements; the dry 
pans of the dwelling, the grain; the cool places, the wine; and 
the well-lighted places, the works and implements that need 
light. (4) And I displayed to her the areas for the daily use of 
human beings, furnished so as to be cool in summer and warm 
in winter. And I displayed to her the house as a whole, and 
how it lies open to the south-obviously, so as to be well ex
posed to the sun in winter and well shaded in summer. 
(5) Then I pointed out to her the women's apartments, sepa
rated from the men's by a bolted door, so that nothing may be 
taken out that shouldn't be and so that the servants may not 
produce offspring without our knowledge. For the useful ones, 
for the most part, feel even more good will once they have 
had children, but when wicked ones are paired together, they 
become only more resourceful in their bad behavior. (6) When 
we had gone through these things,' he said, 'we then proceeded 
to separate our belongings according to tribes. We began first,' 
he said, 'by collecting whatever we use for sacrifices. After this 
we distinguished the woman's ornaments for festivals, the 
man's dress for festivals and war, bedcovers for the women's 
apartments, bedcovers for the men's apartments, shoes for 
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women, shoes for men. (7) Another tribe consisted of arms, , her to be eager to increase the household, making her thor
another of instruments for spinning, another of instruments for. oughly acquainted with it and giving her a share in its prosper
breadmaking, another of instruments for cooking, another of ity. (13) And we inspired justice in her, honoring the just 
the things for bathing, another of the things for kneading more than the unjust and displaying to her that they live 
bread, another of the things for the table; and all these things' richer and freer lives than the unjust. We then installed her in 
were further divided according to whether they were used the place. (14) But in addition to all these things, Socrates,' he 
every day or only for festivals. (8) We also set apart the ex- said, 'I told my wife that there would be no benefit in any of 
penses for each month from the amount that had been calcu- this unless she herself was diligent in seeing that the order is 
lated and reserved for the whole year; for in this way we' preserved in each thing. I taught her that in the cities subject 
could better see how things would come out at the end. And to good laws the citizens do not think it enough merely to 
when we had sorted our belongings according to tribes, we· have fine laws, but in addition choose guardians of the laws to 
took each kind of thing to its appropriate place. (9) After; examine them, to praise the one who acts lawfully, and to pun
this, as to the implements the servants use from day to day-; ish the one who acts contrary to the laws. (15) Then,' he said, 
those for 'the making of bread, for cooking, for spinning, and 'I suggested that my wife consider herself a guardian of the 
others of this sort-we pointed out to those who would be using laws regarding the things in the house; that she inspect the im
them where each must go, handed them over, and gave orders: plements whenever it seems best to her, just as a garrison com
that they be kept secure. (10) Those we use for festivals, for. mander inspects his guards; that she test the fitness of each 
entertaining foreigners, or only from time to time we hande.d: thing, just as the council tests the fitness of horses and horse
over to the housekeeper, and after pointing out to her therr men; and that, like a queen, she praise and honor the deserving, 
places and counting and making lists of the various kinds of to the limit of her capacity, and rebuke and punish the one 
things, we told her to give each what he needed of them, to who needs such things. (16) In addition,' he said, 'I taught her 
remember what she had given someone, and when she had got that she could not be justly annoyed if I gave her many more 
it back, to return it to the place she had taken it from.! orders in regard to our possessions than I gave to the servants, 
(II) We chose as housekeeper the one who upon examination: displaying to her that the servants share in their master's wealth 
seemed to us the most self-controlled as regards food, wine,·. only to the extent that they carry it, attend to it, or guard it, 
sleep, and intercourse with men, and who, in additio.n, see~edr and that no one of them is allowed to use it unless the lord 
to have a good memory and the forethought to a~Ol~ puruS?-: gives it to him, whereas everything is the master's to use as he 
ment for negligence and to consider how, by gratIfymg us m wishes. (17) To the one deriving the greatest benefit from its 
some way, she might be honored by us in return. (12) We preservation and the greatest harm from its destruction belongs 
taught her also to feel good will toward us, sharing our de-I the greatest concern for a thing-this I declared to her.' 
lights when we were delighted in some way, and when there,! (18)" 'What then?' I said. 'After your wife had heard these 
was something painful, inviting her aid. We further educatedi things, Ischomachos, did she at all obey you?' 
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" 'What else did she do,' he said, 'if not tell me 1 didn't un
derstand her correcdy if 1 supposed that in teaching her to be 
concerned with our substance 1 had ordered her to do some- . 
thing hard. For as she told me,' he said, 'it would have ~een 
much harder if 1 had ordered her to neglect her own things 
than if she were required to concern herself with the goods of 
the household. (19) For just as it seems natural,' he said, 'for a . 
sensible woman to be concerned for her offspring rather than 
to neglect them, so, she said, it's more pleasant for a sensible 
woman to be concerned for those of the possessions that de
light her because they are her own than to neglect them.' " 

x I 4) 

substance, or if instead 1 tried to deceive you by saying 1 have 
more substance than is really mine and by displaying to you 
counterfeit money, necklaces of gilt wood, and purple robes 
that lose their color, and asserting they are genuine?" (4) She 
broke in straightway. "Hush," she said; "don't you become 
like that; if you did, 1 could never love you from my soul." 
"Haven't we also come together, woman," 1 said, "as partners 
in one another's bodies?" "Human beings say so, at least," she 
said. (5) "Would 1 then seem more worthy to be loved," 1 
said, "as a partner in the body, if 1 tried to offer you my body 
after concerning myself that it be healthy and strong, so that 1 
would really be well complexioned, or if instead 1 smeared 

X myself with vermilion, applied flesh color beneath the eyes, 
(I) "On' hearing that his wife had replied to him in this' and then displayed myself to you and embraced you, all the 

way," said Socrates, "I spoke. 'By Hera, Ischomachos,' 1 said, while deceiving you and offering you vermilion to see and 
'you display your wife's manly understanding.' touch instead of my own skin?" (6) "I wouldn't touch vermil

"'There are other instances of her high-mindedness that 1 ion with as much pleasure as 1 would you," she said, "or see 
am willing to relate to you,' said I~chomachos, 'instances of her' flesh color with as much pleasure as your own, or see painted 
obeying me quickly in some matter after hearing it only once.' eyes with as much pleasure as your healthy ones." (7 ) "You 

" 'In what sort of thing?' 1 said. 'Speak; for to me it is ~uch must believe, woman,'" Ischomachos said that he had said, 
more pleasant to learn of the virtue of a living woman than to ' "that 1 too am not more pleased by the color of white lead or 
have had Zeuxis display for me the fine likeness of a woman he .i dye than by your color, but just as the gods have made horses 
had painted.' . most pleasant to horses, oxen to oxen, and sheep to sheep, so 

(2) "Ischomachos then speaks. 'And yet once, Socrates,' he human beings suppose the pure body of a human being is most 
said, 'I saw she had applied a good deal of white lead to her pleasant. (8) Such deceits may in some way deceive outsiders 
face, that she might seem to be fairer than she was, and some and go undetected, but when those who are always together 
dye, so that she would look more flushed than was the truth, . try to deceive one another they are necessarily found out. For 
and she also wore high shoes, that she might seem taller than. either they are found out when they rise from their beds and 
she naturally was. (3) "Tell me, woman," 1 said, "would you ~ before they have prepared themselves, or they are detected by 
judge me more worthy to be loved as a partner in wealth if 1 . their sweat or exposed by tears, or they are genuinely revealed 
showed you our substance itself, didn't boast of having more in bathing." , 
substance than is really mine, and didn't hide any part of our " (9)" 'By the gods,' 1 said, 'what did she reply to this?' 
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" 'What else,' he said, 'was her reply, if not that she never take pleasure in relating the things for which you are highly 
did anything of the sort again and tried always to display her- reputed and that I may be very grateful to you after hearing 
self suitably and in a pure state. At the same time she asked me if fully about the works of the gentleman and after understand-
I could not advise her how she might really come to sight as fine ing them, if I can do so.' 

and not merely seem to be. (10) I advised her, Socrates,' he (2) "'But by Zeus, Socrates,' said Ischomachos, 'it will be a 
said, 'not always to sit about like a slave but to try, with the ve~y great pleasure for me to tell you about my constant 
gods' help, to stand at the loom like a mistress, to teach others dOlngs, so that you may also correct me if in anything I do not 
what she knew better than they, and to learn what she did not .. seem to you to act finely.' 

know as well; and also to examine the breadmaker, to watch . (3), "'B~t how could I justly corre~t a perfect gentleman,' I 
over the housekeeper in her distribution of things, and to go said, especially as I am a man who IS reputed to be an idle 
about and investigate whether each kind of thing is in the talker and. to measure the air and who is reproached for being 
place it should be. In this way, it seemed to me, she could both·. poor-which seems to be the most foolish accusation of all? 
attend to her concerns and have the opportunity to walk (4) And I would have been greatly discouraged by this 
about. (II) And I said it would be good exercise to moisten charge, Ischomachos, if I had not recently encountered the 
and knead the bread and to shake out and fold the clothes and·· horse of Nikias, the newcomer, and seen the numerous onlook
bedcovers. I said that if she exercised in this way, she would; ers who were following it and heard some of them speaking 
take more pleasure in eating, would become healthier, and so ~ about it; whereupon I approached the groom and asked him if 
would come to sight as better complexioned in truth the horse had much wealth. (5) He looked at me as though I 
( 12) And a wife's looks, when in contrast to a waiting maid had not asked a sane question, and spoke: "How could a horse 
she is purer and more suitably dressed, become attractive, espe-; have wealth?" I was relieved then on hearing that it is permit
cially when she gratifies her husband willingly instead of serv- i ted a poor horse to become good if it has a soul by nature 
ing him under compulsion. (13) On the other hand, women· good. (6) Therefore, as it is permitted me to become a good 
who always sit about in pretentious solemnity lend themselves; ~an, you must fully tell about your works so as to enable me, 
to comparison with those who use adornm~nts a?d deceit. And; msofar as I can. learn by listening, to imitate you, beginning to
now, Socrates,' he said, 'know well, my Wife still arranges her; morrow. That IS a good day,' I said, 'to begin in virtue.' 
life as I taught her then and as I tell you now.' " . . (7) "'You're joking, Socrates,' said Ischomachos, 'but I'll 

, gIve you an account anyway of the practices with which, as 
XI far as I can, I try to occupy my life. (8) Since I seem to have 

(I) "Then I spoke. 'Ischo~achos, I seem to have. heard
l
, learned that the gods do not permit human beings to prosper 

enough for the present concerrung th~ works of your WIfe, fori, ~nless they. u~der~tand what they ought to do and are diligent 
which indeed you both deserve praIs~. But as to your ow~ m accomplIShing It, and t~:t nevertheless they grant only to 
works,' I said, 'tell me now of them. m order that you maYt some of the prudent and dIlIgent to be happy, and not to oth-

I 
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ers, 1 therefore begin by attending to the gods, and 1 pray to off in the right manner, and in working it off, he also becomes 
them and act in such a manner that it may be permitted me to stronger. If he trains in military matters, he can save himself 
acquire health, strength of body, honor in the city, good will more nobly, and if he is diligent in the right manner and 
among my friends, and in war noble safety and noble increase doesn't grow soft, it is likely he will increase his household.' 
of riches.' (13) "'I follow you this far, Ischomachos,' I said, 'when 

(9) "And I, having heard this: 'Is it then a matter of con- you assert that the human being who works off a meal and is 
cern with you to be rich, Ischomachos, and having much ~gent and trains himself is more apt to acquire the good 
wealth, to have also the troubles that come from concerning things, but as to the kind of toil that is necessary for keeping 
yourself with it?' up one's strength and condition, and as to how one ought to 

" 'What you speak of is certainly a matter of concern with train in military matters, or how one must be diligent in pro-
me,' said Ischomachos, 'for it seems to me a pleasant thing, ducing a surplus so as to aid friends and strengthen the city-it 
Socrates, to honor the gods magnificently, to aid friends when is with pleasure,' I said, 'that I would hear these things.' 
they need something, and to see that the city is never una- (14) "'I have accustomed myself, Socrates,' said Ischoma-
domed through lack of wealth.' chos, 'to rising from my bed at an hour when I can expect to 

(10) "'These are fine things you speak of, Ischomachos,' 1 find indoors anyone it happens I need to see. And if there is 
said, 'and particularly suited to a capable man. Indeed how something I need to do in the city, I use the opportunity to 
could it be otherwise? For there are many human beings who ~alk there; (15) but if there's no necessity for being in the 
cannot live without being in need of others, and many are CIty, the boy takes my horse into the fields, and I use the occa
content if they can provide only what is enough for them- , sion for a walk along the road to the fields-which is perhaps 
selves. But as to those who not only can manage their own a better thing, Socrates, than a walk under a colonnade. 
households but even produce a surplus which enables them to. (16) When I come to the fields, I examine the work in hand 
adorn the city and relieve their friends, how could one hold ~nd cor.rect it, if I have something better to suggest, whether it 
that they are not men of weight and strength? ( 11) There . 15 plantlllg they happen to be doing or plowing the fallow or 
are indeed many of us who can praise this sort,' I said, 'but sowing or gathering in the crops. (17) After this I usually 
you, Ischomachos, tell me what you began with-how you mount .my horse and practice a kind of horsemanship as similar 
concern yourself with health and the strength of the body, as pOSSIble to the horsemanship necessary in war, avoiding nei
and how it is permitted you to save yourself nobly in war. As : ther traverses, slopes, ditches, nor streams, though concerned 
for your money-making,' I said, 'it will be sufficient if we hear not to lame my horse in the process. (18) When this is done, 
of that later.' the boy gives the horse a roll and leads it home, at the same 

( 12) "'But as it seems to me, Socrates,' said Ischomachos, time taking with him into town whatever we need from the 
'these things all follow on one another. For when someone has , country; and 1 return home, sometimes walking, sometimes at 
enough to eat, he stays healthier, it seems to me, if he works it a run, and clean myself up. I then take my morning meal, Soc-
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XII I 51 rates, eating just enough to pass the day without being either geous t b f' d 
o e nen s than enemies' (2 ) 1 

empty or overfull.' the presence of a g 1 ' 4 or e se when we are in 
( 19) "'By Hera, Ischomachos,' I said, 'to me, at any rate, , someone who has be:::

a
.' ~e ~e~sure someone, or defend 

these things are very agreeable. For to make use at the same CUse one another if some:~us hY ~ ted for something, or ac
time of your arrangements regarding health and strength, your frequently we deliberate e ~ een unjustly honored. And 
training for war, and your concern for riches-all this seems to these things, and as to t~S tohiw at we desi~e to do, and praise 
me quite admirable. (20) And you have given sufficient proofs blame them e t ngs we don t want to do we 

. . (25) Up to now, Socrates' he said 'I h ' that you concern yourself with each of these things in the . tImes submitted to a . d ',ave many 
right manner; for we see you generally healthy and strong, " 'Wh' JU gment as to what I must suffer or pa ' 

ose Judgment, Ischomachos?' I said 'Fo tL : h d y. 
with the gods' help, and we know you are spoken of as one of • caped my notice.' . r LUS a es-
the most skilled in horsemanship and one of the very rich.' " 'My wife's' he 'd 

(21) "'All the same, Socrates,' he said, 'in doing these " 'And how d sal'
l 

hi d d o you p ead your case~' I 'd t ngs 1 am greatly sIan ere by many-perhaps you supposed, "'Very dece tl h' . sal. 
n y, w en lt's advanta 

I was about to say 1 am called a gentleman by many.' but when untruth would be h . geous to tell the truth; 
(22) "'But 1 was going to ask you about this too, Ischoma- not able to mak th andler, Socrates, by Zeus I am 

. k . fee worse argument th chos,' 1 sald: 'whether you rna e It also a concern 0 yours to i "And I spoke. 'P h e stronger.' 
. . '. er aps Ischomacho be able to gIve an account of yourself or to reqUlre one fro . untruth true.' " ' s, you cannot make the 

another if you should need it.' 
" 'Do 1 not seem to you, Socrates,' he said, 'to practice con I XII 

stantly these very things-to say in my defense that I do no(i (I)" 'But do ' I . 
• I' n t et me detaIn Is h 

act unjustly toward anyone and treat many well as far as 1 al1j; you want to go aw ' you, c omachos,' I said, 'if 
able, and to practice accusing human beings by learning that "'By Zeus say. , h . 

• • • I. , ocrates, e sald 'y , . 
some act unjustly both toward many m pnvate and toward th~iWOuldn't go aw . ' ou re not detaming me 1 
city and treat no one well?' '.~.' (2)" 'B Z ay, lIn a~y case until the market Was over.' . 

y eus, SaId 'you'r in! 
(23) "'But if you are also practiced in interpretation, IS1l.osing your name f b.' e certa y apprehensive about 

chomachos,' I said, 'clarify this further for me.' [are perhaps man or emg called a .gentleman. For now there 
" 'I never cease to practice speaking, Socrates,' he said. 'Folbecause you m dY matters. that reqUIre your concern, and yet 

. a e a promlse to so f . 
either I listen to one of the servants accusing someone or dr' g for them in d me orelgners, you are wait-

. . ..., or er not to prove u tru hf I' fendmg hunself and I try to cross-examme him, or I blam, "'But those thin n t u. 
someone before my friends or praise someone, or 1 reconcilraren't neglected b gs yo~ speak of, Socrates:' said Ischomachos, 
certain of my intimates by teaching them it is more advanta

r 
(3) "'When :u me, dor I have stewards m the fields.' 

, y nee a steward, Ischomachos' I s 'd , aI, 'do 
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you try to learn where there's a man who is a skilled steward 
and attempt to buy him, just as when you need a carpenter 
you learn-I well know-where to look for a skilled carpenter 
and attempt to get him into your possession, or do you edu
cate the stewards yourself?' 

(4) "'By Zeus, Socrates,' he said, 'I try to educate them 
myself. For if someone is to be sufficiently diligent when I am 
away, what must he know other than what I know myself? If 
I myself am fit to command the works, I may certainly teach 
another what I know.' 

(5) "'Then mustn't he first feel good will toward you and 
yours,' I said, 'if he is going to be really sufficient in your 
place? For without good will what benefit is there in a stew
ard's having any kind of knowledge?' 

"'None, by Zeus,' said Ischomachos, 'but good will toward 
me and mine is the first thing I try to teach.' 

(6) "'By the gods,' I said, 'how can you teach just anyone 
you want to feel good will toward you and yours?' 

"'Generosity, by Zeus,' said Ischomachos, 'whenever the 
gods give us an abundance of some good.' 

(7) "'Are you saying, then,' I said, 'that those who enjoy 
your goods come to feel good will and want to do something 
good for you in return?' 

"'I see this as the best instrument, Socrates, for securing 
good will.' 

(8) "'And if he comes to feel good will toward you, Is
chomachos,' I said, 'will he then be a fit steward? Don't you 
see that while all human beings feel good will toward them
selves, so to speak, many of them aren't willing to be very dili
gent in acquiring the good things that they want?' 

(9) "'But by Zeus,' said Ischomachos, 'when it's stewards of 
this sort I want to appoint, I teach them to be diligent.' 
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(10) "'By the gods,' I said, 'how? For I supposed diligence 
was something that could in no way be taught.' 

" 'Nor is it possible, Socrates,' he said, 'to teach diligence to 
all without exception.' 

(II) "'For whom, then,' I said, 'is it possible? Try in every 
way to indicate to me clearly who they are.' 

"'First, Socrates,' he said, 'you couldn't make anyone dili
gent who lacks self-control in regard to wine; for intoxication 
inspires forgetfulness of everything that needs to be done.' 

(12) "'Is it only those who lack self-control in this, then,' I 
said, 'who are incapable of diligence, or others as well?' 

"'No, by Zeus,' said Ischomachos, 'but also those who lack 
self-control in regard to sleep; for no one could do in his sleep 
what needs to be done or make others do it.' 

(13) "'What then?' I said. 'Will these be the only ones in
capable of being taught this diligence, or are there others in 
addition?' 

" 'It seems to me, at least,' said Ischomachos, 'that those who 
are mad lovers of Aphrodite cannot be taught to be more dili
gent about any other thing than they are about this; (14) for 
it is not easy to find a hope or a concern more pleasant than 
the concern for one's favorite, nor is there any punishment so 
harsh as being kept from one's beloved when there is some
thing to be done. So I don't even try to make those diligent 
whom I understand to be of this sort.' 

( 15) "'What then?' I said. 'Are those who are in love with 
profit also incapable of being educated to diligence in the 
works of the fields?' 

"'No, by Zeus,' said Ischomachos, 'not at all, but they are 
very well disposed to such diligence; for nothing else is needed 
than to point out to them that diligence is profitable.' 

(16) "'And as for others,' I said, 'who are self-controlled in 
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the things you suggest and who are temperate lovers of 
profit,39 how do you teach them to be diligent in the way you 
want them to be?' 

"'It's very simple, Socrates,' he said. 'When I see they are 
diligent, I praise them and try to honor them, and when I see 
they are negligent, I try to do and say things I know will sting 
them.' 

( 17) "'Come, Ischomachos,' I said, 'tum the argument from 
the diligence of the educated and clarify something about edu
cation-whether it's possible for one who is himself negligent 
to make others diligent.' 

(18) "'No, by Zeus,' said Ischomachos, 'no more than it's 
possible for some<;>ne who is himself unmusical to make others 
musical. For when the teacher himself sets a bad example in 
something, it is hard to learn from him to do it in a fine way, 
and if the master sets an example of negligence, it is hard for 
the attendant to become diligent. (19) To speak concisely: I 
seem to have learned that the servants of a bad master are al
ways useless; on the other hand, I have seen the servants of a 
good master act badly, though not without being punished. 
But whoever wants to make them diligent must be skilled in 
surveying and inspecting, be willing to show gratitude to the 
one who is the cause of things finely done, and not shrink 
from imposing a proper penalty on the one who is negligent. 
(20) It seems to me that the barbarian's reply was a fine one,' 
said Ischomachos, 'when the king of Persia, having chanced 
upon a good horse and wanting to fatten it as quickly as possi-

39 In XII.IS, Socrates, following Ischomachos, speaks of "erotic love" 
(er.os); in XII.I6 he replaces the erotic lovers of profit by temperate, 
"fnendly lovers" of profit-not eros but philia, the term ordinarily trans
!ated "love" in the dialogue. ~ords related to eros occur elsewhere only 
In VI.I2, where the verb eran IS translated "desire." 
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ble, asked one of those who seemed to be clever in regard to 
horses what most quickly fattens a horse, and he is said to have 
answered, "the master's eye." And so in other things, Socrates,' 
he said, 'it is under the master's eye that fine and good works 

are done.' " 

XIII 
( I) "'When you have impressed upon someone, and with 

particular firmness, that he must be diligent in the way you 
want,' I said, 'is he then fit to become a steward, or is there 
some other thing to be learned in addition if he is to be a fit 
steward?' 

(2) " 'Yes, by Zeus,' said Ischomachos, 'it still remains for 
him to understand what is to be done and when it is to be 
done and how; for if he does not, how is a steward any more 
beneficial than a doctor who is diligent in visiting his patient 
day and night and yet doesn't know what would be advanta
geous for him?' 

(3) "'And if he learns the work that is to be done,' I said, 
'will he need anything in addition, or will this be your perfect 
steward?' 

" 'I suppose he must learn at least to rule the workers,' he 

said. 
(4) "'Then do you,' I said, 'educate the stewards to be fit 

to rule?' 
" 'I try, at least,' said Ischomachos. 
" 'But how, by the gods,' I said, 'do you educate them in this 

matter of ruling human beings?' 
"'In a very ordinary way, Socrates,' he said, 'so that you 

will perhaps laugh on hearing it.' 
(5) "'This is not a laughing matter, Ischomachos,' I said. 

'For whoever is able to make rulers of human beings can evi-
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dently teach them also to be masters of human beings, and 
whoever can make them masters can also make them kings. 
And so the one who can do this seems to me to be worthy of 
great praise rather than laughter.' 

(6) "'Other living things, Socrates,' he said, 'learn to obey 
in these two ways: by being punished when they try to diso
bey, and by being well treated when they serve eagerly. (7) 
Colts learn to obey the colt breakers by getting something 
that's pleasant to them when they obey and getting into trou
ble when they disobey, until they become subservient to the 
mind of the colt breaker; (8) and puppies, though they are far 
inferior to human beings both in mind and tongue, neverthe
less learn in the same way to run in a circle and do somer
saults and many other things. For when they obey, they get 
something that they need, and when they are negligent, they 
are punished. (9) As for human beings, it's possible to make 
them more obedient by speech as well, by displaying to them 
how advantageous it is for them to obey; and yet for slaves the 
education that seems fit only for beasts is effective also in 
teaching them to obey, for in gratifying their bellies to the ex
tent they desire, you can accomplish much with them. But the 
ambitious natures among them are spurred by praise as well. 
For some natures are as hungry for praise as others are for 
food and drink. (1O) These things, then, which I do in the ex
pectation of having more obedient human beings for my use, I 
teach to those I want to appoint as stewards, and I second 
them also in the following ways: I make sure that the clothing 
and the shoes I must supply to the workers are not all alike, 
but rather some are worse and some better, so that I may be 
able to honor the stronger one with the better things and give 
the worse things to the worse. (ll) For it seems to me, Socra
tes,' he said, 'that it is a great discouragement to the good 
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when they see that the work is done by themselves and yet 
that they receive the same as those who aren't willing to toil 
or risk danger when there is need of it. (12) I myself, there
fore, in no way consider that the better and the worse deserve 
to receive equal things, and when I see that the stewards have 
given the best things to those who are worth the most, I praise 
them, but if I see someone being honored before others 
through flattery or some other favor that benefits no one, I do 
not neglect the matter, Socrates; rather I reprimand the stew
ard and try to teach him that what he is doing is not to his 
own advantage.' " 

XIV 
( I) "'But when he has become fit to rule, Ischomachos,' I 

said, 'so as to make the others obedient, do you then consider 
him the perfect steward, or does the one who has everything 
you've spoken of still need something in addition?' 

(2) "'Yes, by Zeus,' said Ischomachos, 'he must abstain 
from the master's things and not steal anything. For if the one 
who manages the crops should dare to make off with them, 
and the works ceased to be lucrative, what benefit would there 
be in entrusting him with the farming concerns?' 

(3) "'Do you then undertake to teach justice as well?' I 
said. 

" 'Certainly,' said Ischomachos, 'but I find it's a teaching not 
all readily obey. (4) Nevertheless, taking some things from the 
laws of Drakon and some from those of Solon, I try,' he said, 
'to lead the servants to justice. For it seems to me,' he said, 
'that those men laid down many of their laws with a view to 
the teaching of this sort of justice. (5) For it is written there 
that thefts are to be punished, and that if someone is taken in 
the act of stealing, he is to be imprisoned, or if he resists, put 
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to death. It's evident,' he said, 'that in wntmg these things, 
they wanted to make sure that base profit would not be lucra
tive for the unjust. (6) Adopting some things, then, from these 
laws,' he said, 'and others from the laws of the king of Persia, I 
try to make the servants just in respect to what they have 
under their management. (7) For the first kind of law only 
punishes those who go wrong, but the laws of the king not 
only punish those who act unjustly, but they also benefit the 
just; so that when they see the just becoming rich, many of 
those who are unjust and lovers of profit are very careful to 
refrain from acting unjustly. (8) But if I perceive some,' he 
said, 'who try to act unjustly though they have been well 
treated, I make it clear that I have no use for anyone so incor
rigibly greedy. (9) On the other hand, if I learn of some who 
are induced to be just, not only through having more than 
others as a result of their justice, but also through desiring my 
praise, I treat them as free men, not only enriching them but 
honoring them as gentlemen. (IO) For it seems to me it is in 
this, Socrates,' he said, 'that the ambitious man 40 differs from 
the man who loves profit-in his willingness to toil when there 
is need of it, to risk danger, and to abstain from base profits, 
for the sake of praise and honor.' " 

xv 
(I) "'But when you have inspired in someone a desire that 

the good things be yours, and you have inspired in the same 
one a diligence in securing them for you, when in addition 
you have seen to it that he possesses knowledge as to how each 
kind of work is to be done so as to provide greater benefits, 
when in addition you have made him fit to rule, and when fi-

40 Literally, "the man who loves honor." 
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nally he is as pleased as you would be at exhibiting a rich har
vest, I will no longer ask whether someone of this sort still 
needs something in addition; for it seems to me a steward of 
this sort would already be worth very much. But Ischoma
chos,' I said, 'don't omit this one thing, which we passed over 
very lazily in the argument.' 

(2) "'What?' said Ischomachos. 
" 'You were saying,' I said, 'that it is most important to learn 

how each kind of work must be performed; there would be no 
benefit in diligence, you asserted, if one didn't know what 
must be done and how it must be done.' 

(3) "Then Ischomachos spoke. 'Are you suggesting I teach 
you the art of farming itself, Socrates?' 

" 'It is perhaps this art that makes those rich who know it,' I 
said, 'while those who don't know it live a poor life no matter 
how much they toil.' 

(4) "'Now, Socrates,' he said, 'hear of the philanthropy of 
this art. For as it is most beneficial and pleasant to work at, the 
finest and most beloved of gods and human beings, and in ad
dition the easiest to learn, how can it be anything but well
bred? For, indeed, of living things we call those well-bred that 
are fine, great, beneficial, and at the same time gentle toward 
human beings.' 

(5) "'I seem to have learned sufficiently what you were 
saying, Ischomachos,' I said, 'as regards what the steward must 
be taught; I seem to have learned in what way you asserted 
you made him feel good will toward you, and in what way a 
fit ruler and just. (6) But when you said that the one who is 
going to concern himself with farming in the right manner 
must learn what is to be done and how and when, for each 
kind of thing-these things, it seems to me,' I said, 'we 
have passed over somewhat lazily in the argument. (7) It 
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is as if you should say that the one who is going to be able to 
write down what is dictated to him and read what is written 
must know letters. Had I heard this, I would have heard 
indeed that one must know letters, but I suppose I wouldn't 
know letters any better for knowing this. (8) In the same 
way, I am by now readily persuaded that the one who is going 
to concern himself with farming must know it, but I don't 
know how to farm any better for knowing this. (9) But if it 
should seem best to me right now to take up farming, I would 
seem to be like the doctor who visits his patients and examines 
them and yet doesn't know what would be advantageous for 
them. So that I may not be of this sort, then,' I said, 'teach me 
the works of farn~ng.' 

(IO) "'But really, Socrates,' he said, 'farming is not as diffi
cult to learn as the other arts, where the one who is being 
taught must wear himself out in the learning before the work 
he does is worth what it takes to feed him; but pardy by 
seeing others at work and pardy by listening, you would 
know straightway, and well enough to teach someone else, if 
you wanted to. And I think you know very much about it,' 
he said, 'without being aware of it. (II) For the other artisans 
in some way conceal the most important features of their arts; 
among farmers, on the other hand, the one who plants in the 
finest manner would be very pleased if someone watched him 
do it, and similarly with the one who sows in the finest man
ner; and if you asked him about something that was finely 
done, he would not conceal from you how he did it. (12) And 
so it appears, Socrates,' he said, 'that farming also renders those 
who are engaged in it extremely well-bred in their characters.' 

(13) "'That is a fine preface,' I said, 'and not such as to 
turn your listener from questioning. As it is easy to learn, then, 
you must on that account describe it to me more fully. It is 
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not a disgrace for you to teach something that is easy, and 
rather more disgraceful by far for me not to know it, especially 
if it happens to be useful.''' 

XVI 
( I) "'First of all, Socrates,' he said, 'I want to display this 

to you: that part of farming is not at all hard which is called 
most complicated by those who describe farming most accu
rately in speech and who do the least work themselves. (2) 
For they assert that one who is going to farm in the right 
manner must first know the nature of the earth.' 

"'And they are right to say it,' I said. 'For the one not 
knowing what the earth has the power to bear would not, I 
suppose, know what he ought to sow or plant.' 

( 3) "'It's possible to understand what it can and cannot 
bear,' said Ischomachos, 'simply by looking at the crops and 
trees on a neighbor's land. And once someone understands this, 
there is no advantage in fighting against the god. For he 
wouldn't obtain more of the necessary things by sowing and 
planting what he himself needs rather than what the earth 
is pleased to bring forth and nourish. (4) But if the earth 
cannot display its capacity on account of the inactivity of the 
owners, it is often possible to understand more of the truth 
about it from a neighboring place than from inquiring of a 
neighboring human being. (5) And even lying waste it dis
plays its nature, for if it brings forth fine wild products, it can, 
if tended, bear fine domesticated ones. Thus even those who 
are not very experienced in farming can understand the nature 
of the earth.' 

(6) "'But it seems to me, Ischomachos,' I said, 'that I am 
sufficiendy reassured as to this: that I mustn't abstain from 
farming out of fear that I don't understand the nature of the 
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earth. (7) Indeed, I remember the practice of fishermen,' I 
said, 'whose work is at sea, who don't stop to look and don't 
even slacken their course as they sail by the fields, and yet 
who, when they see the crops in the earth, do not hesitate to 
declare which kind of earth is good and which bad, and to 
blame the one and praise the other. And, in fact, for the most 
part I see them declaring the same kind of earth to be good as 
do those who are very experienced in farming.' 

(8) "'At what point, then, Socrates,' he said, 'do you want 
me to begin reminding you of farming? For I know I'll tell 
you many things concerning how to farm that you already 
know.' 

(9) "'It seems to me, Ischomachos,' I said, 'that I would be 
pleased to learn first-what particularly becomes a man who is 
a philosopher-how I might work the land, if I wanted to, so 
as to get the greatest amount of barley and wheat.' 

(10) "'Do you know, then, that it's necessary to prepare 
the fallow for sowing?' 

" 'I do know it,' I said. 
( II) "'What if we began to plough the earth in winter?' he 

said. 
" 'It would be mud,' I said. 
" 'Does the summer seem better to you?' 
" 'The earth will be too hard for the team,' I said. 
( I2) "'Probably the work ought to be begun in the spring,' 

he said. 
" 'It's likely,' I said, 'that the earth will be easier to spread if 

it is plowed at that time.' 
" 'And it is then, Socrates,' he said, 'that the undergrowth, 

being turned up, provides manure for the earth, while it has 
not yet shed its seeds so as to bring forth more. (13) For I 
suppose you understand this too, that if the fallow is going to 
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be good, it must be purified of weeds and baked as much as 
possible by the sun.' 

" 'Certainly,' I said, 'and I believe it must necessarily be this 
way.' 

(14) "'Do you hold, then,' he said, 'that these things can 
come about in any other way than by turning over the earth 
as often as possible during the summer?' 

" 'I know with some accuracy,' I said, 'that there is no other 
way to keep the weeds from taking root or to dry them out 
with the heat, or to have the earth baked by the sun, than to 

work the team in the middle of the summer and in the middle 
of the day.' 

( 15) "'Or if human beings should make the fallow by dig
ging up the ground,' he said, 'isn't it quite evident that they 
also must separate the earth and the weeds?' 

" 'And scatter the weeds over the surface,' I said, 'that they 
may dry out, and turn the earth, that the raw part of it may 
be baked.' " 

XVII 

( I) "'As regards the fallow, Socrates,' he said, 'you see how 
the same things seem best to both of us.' 

" 'They seem best indeed,' I said. 
"'But as regards the season for sowing, Socrates,' he said, 

'do you know any other way than to sow in that season which 
all the human beings before us who have tried it, and all those 
who try it now, understand to be best? (2) For when the au
tumnal time comes, all human beings look to the god to find 
out when he will send rain to the earth and allow them to 
sow.' 

" 'Indeed, Ischomachos,' I said, 'all human beings understand 
this, and also that they shouldn't willingly sow in dry ground 
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-because, evidendy, those who sow before the god bids them 
to have to wresde with many punishments.' 

(3) "'Then all human beings,' said Ischomachos, 'are of like 
mind in these matters.' 

" 'As regards what the god teaches,' I said, 'it happens that 
all think alike, as for example in winter it seems better to all to 
wear heavy clothing, if they are able, and it seems better to all 
to light a fire, if they have wood.' 

(4) "'But in this matter of sowing,' said Ischomachos, 
'many differ, Socrates, as to whether the early sowing is best, 
or the middle, or the latest.' 

"'And the god,' I said, 'does not manage the year in an or
derly way; rathe~ one year is finest for the early sowing, an
other for the middle, another for the latest.' 

(5) "'Do you believe it's better, then, Socrates,' he said, 'for 
someone to choose one of these sowings, whether he has much 
or litde seed to sow, or rather to begin with the earliest sow
ing and continue right through the latest?' 

"And I spoke. (6) 'To me, Ischomachos, it seems best to 
share it among all the sowings. For I believe it is much better 
always to have enough grain than to have very much at one 
time and not enough at another.' 

" 'In this at any rate, Socrates,' he said, 'you, the learner, are 
of like mind with me, the teacher, even when you are the first 
to declare your mind.' 

(7) "'What of this?' I said. 'Is there a complicated art to 
casting the seed?' 

"'By all means, Socrates,' he said, 'let's examine this too. 
That the seed must be cast from the hand you know, I take it,' 
he said. 

" 'I have seen it,' I said. 
"'But there are some who can cast it evenly,' he said, 'and 

others who cannot.' 
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"'In this, then,' I said, 'the hand needs practice, like the 
hand of a lyre player, so that it will be able to serve the mind.' 

(8) "'Certainly,' he said. 'But what if the earth is in some 
places lighter and in others heavier?' 

"'What do you mean?' I said. 'That the lighter is the 
weaker, and the heavier the stronger?' 

" 'I mean that,' he said, 'and I ask you this question: whether 
yo~ would give equal seed to each kind of earth, or if not, to 
which kind you would give more.' 

. (9), "'I hol~ to adding more water to the stronger wine,' I 
srud, and. to .unposing. the greater burden on the stronger 
human bemg If something needs to be carried; and if certain 
persons needed maintenance, I would order the more capable 
to maintain more of them. But as to whether weak earth be
comes stronger,' I said, 'when someone puts a greater crop in it 
-as would be the case with oxen-this you must teach me.' 

(10) "Ischomachos spoke, laughing. 'But you're joking, Soc
rates,' he said. 'Know well, however,' he said, 'after you've put 
the seed in the earth, and after the first shoots appear from the 
seed during that time when the earth takes much nourishment 
from heaven, if you plow them in again, they become food for 
the earth, w~ch then has an access of strength, as if from 
manure; . but If you allow the earth to go on nourishing the 
seed until you have the crop, it is hard for the weak earth to 
bring much of a crop to maturity. It is hard also for a weak 
sow to nourish many excellent pigs.' 

( I I) "'Do you mean, Ischomachos,' I said, 'that less seed 
must be put into the weaker earth?' 

" 'Yes, by Zeus,' he said, 'and you agree, Socrates, when you 
say you hold that all weaker things should be ordered to do 
less.' 

(12) "'For what purpose, Ischomachos,' I said, 'do you 
send out hoers to work on the grain?' 
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" 'You surely know,' he said, 'that there is much rain in win
ter.' 

"'How could I not know it?' 
"'Let us suppose, then, that some of the grain is covered 

with mud as a result of the rain, and that some of it is exposed 
at its roots by the flow of water. And often weeds spring up 
with the grain as a result of the rain and choke it.' 

" 'It's likely,' I said, 'that all these things happen.' 
( 13) "'Does it seem to you, then,' he said, 'that the grain 

needs some assistance under these circumstances?' 
" 'Very much so,' I said. 
" 'What does it seem to you they could do to assist the mud

died grain?' 
" 'They could remove the earth,' I said. 
" 'And what of the grain that has been exposed at its roots?' 

he said. 
" 'They could replace the earth around it,' I said. 
(14) "'What if the weeds springing up with the grain 

should choke it,' he said, 'and rob it of its nourishment, just as 
useless drones rob the bees of the nourishment they have 
worked to get and to store up?' 

" 'One should cut out the weeds, by Zeus,' I said, 'just as one 
should expel the drones from the hive.' 

( 1 5) "'Does it seem plausible to you, then,' he said, 'that we 
should send out hoers?' 

" 'Certainly. But I am reflecting, Ischomachos,' I said, 'on the 
effect of introducing good likenesses. For you aroused me 
much more against the weeds by speaking of drones than you 
did by speaking of the weeds themselves.' " 

XVIII 
( I) "'But after this,' I said, 'the likely thing is reaping. 

Teach me what you know about this too.' 
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.. 'Unless, at any rate,' he said, 'it looks as if you know the 
same things about it as I do. You know that the grain must be 
cut.' 

"'How could I not know it?' I said. 
" 'When you cut it, then,' he said, 'do you stand with your 

back to the wind or facing it?' 
" 'Not facing it,' I said; 'for I suppose it is hard on the eyes 

and the hands to reap with the husk and the sharp ears blow
ing in one's face.' 

(2) "'And would you cut the ears at the top,' he said, 'or 
close to the earth?' 

"'If the stalk of grain was short, I, at least,' I said, 'would 
cut lower down, that the chaff might be more fit for use; if it 
was tall, I hold I would do right to cut it in the middle, that 
the threshers might not be troubled with added toil or the 
winnowers with something they do not need. As for what is 
left in the earth, I believe it would benefit the earth if it were 
burned, or if thrown in with the manure, would swell the 
manure supply.' 

(3) " 'You see, Socrates,' he said, 'you are caught in the act: 
you know the same things about reaping that I do.' 

"'Probably I do,' I said, 'and I want to consider whether 
I know also about threshing.' 

" 'Certainly you know,' he said, 'that they thresh the grain 
with beasts of burden.' 

(4) "'How could I not know?' I said. 'And I know that 
oxen, mules, and horses are alike called beasts of burden.' 

" 'And you believe they know only how to tread the grain 
when they are driven?' he said. 

" 'What else would beasts of burden know?' I said. 
(5) "'But that they will cut just what is required, and that 

the threshing will be even-to whom does this belong, Socra
tes? 
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"'Evidenrly,' I said, 'to the threshers. For by turning over 
what is untrodden and throwing it under their feet, it is evi
dent they would keep the threshing floor even and quickly 
finish the work.' 

" 'You are not at all behind me,' he said, 'in understanding 
these things.' 

(6) "'And after this, Ischomachos,' I said, 'we will purify 
the grain by winnowing it.' 

" 'Tell me, Socrates,' said Ischomachos, 'do you know that if 
you begin to the windward side of the threshing floor, the 
chaff will be carried over the whole floor?' 

" 'That is a necessity,' I said. 
(7) "'It's likely, then,' he said, 'that it will fall on the grain.' 
" 'It would be quite something,' I said, 'if the chaff were car-

ried across the grain to the empty part of the threshing floor.' 
" 'But what if one began winnowing,' he said, 'from the lee 

side?' 
" 'It is evident,' I said, 'that the chaff would end at once in 

the chaff receiver.' 
(8) "'But when you have purified the grain,' he said, 'as far 

as the middle of the floor, will you winnow the remaining 
chaff while the grain is still spread out, or after you have 
heaped the purified portion in a narrow space in the center?' 

" 'After I have heaped up the purified grain, by Zeus,' I said, 
'so that the chaff may be carried to the empty part of the 
threshing floor and I may not have to winnow the same chaff 
twice.' 

(9) " 'You, Socrates,' he said, 'might even be able to teach 
another how the grain may be most quickly purified.' 

"'I knew these things,' I said, 'without being aware of it. 
And for some time I have been thinking whether I might 
know how to pour gold, play the flute, and paint, without 
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being aware of it. For no one taught me these things any more 
than farming; but I have seen human beings practicing the 
other arts, just as I have seen them farming.' 

( IO) "'Haven't I been telling you for some time,' said 
Ischomachos, 'that farming is the most well-bred art, because 
it's the easiest to learn?' 

"'Come, Ischomachos,' I said, 'I know that; for I know the 
things pertaining to sowing, though without having been 
aware that I knew them.' " 

XIX 
( I) "'Is the planting of trees,' I said, 'part of the art of 

farming?' 
" 'It is,' said Ischomachos. 
"'How is it, then,' I said, 'that I knew the things pertaining 

to sowing but don't know the things pertaining to plant
ing?' 

(2) "'Don't you know them?' said Ischomachos. 
"'How could I?' I said. 'I know neither in what kind of 

earth one should plant nor to what depth one should dig for 
the plant nor how wide or tall the plant should be when put in 
nor how the plant should be placed in the earth in order to 
grow best.' 

(3) "'Come, then,' said Ischomachos, 'learn what you don't 
know. I know you've seen the kinds of trenches they dig for 
plants,' he said. 

" 'Many times,' I said. 
" 'Have you ever seen one of them deeper than three feet?' 
" 'Never, by Zeus,' I said, 'deeper than two and a half.' 
"'What of this: have you ever seen one more than three 

feet in width?' 
" 'Never, by Zeus,' I said, 'more than two.' 
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(4) "'Come, then,' he said, 'answer me this: have you ever 
seen one less than a foot in depth?' 

" 'Never, by Zeus,' I said, 'less than one and a half. For the 
plants would be uprooted in digging about them,' I said, 'if 
they were planted too near the surface.' 

(5) "'You know this sufficiently, then, Socrates,' he said, 
'that they do not dig deeper than two and a half feet or less 
than one and a half.' 

" 'I must necessarily have seen this,' I said, 'since it's so ob
vious.' 

(6) "'What of this?' he said. 'Do you recognize drier and 
wetter earth when you see it?' 

" 'The earth around Lykabettos and that similar to it,' I said, 
'seems to me to be dry, and the earth in the Phalerian marsh 
and that similar to it, to be wet.' 

(7) "'Would you then dig a deep pit for the tree in the dry 
earth,' he said, 'or in the wet?' . 

" 'In the dry, by Zeus,' I said; 'for if you dug a deep one in 
the wet eanh, you would find water, and you wouldn't be able 
to plant in water.' 

"'You seem to me to speak finely,' he said. 'But once the 
pits are dug-have you ever seen when each kind of plant 
ought to be put in them?' 

(8) "'Certainly,' I said. 
" 'Then as you want them to grow as quickly as possible, do 

you suppose that if you put prepared earth under it, the vine 
cutting would take root faster through this soft earth than 
through unworked eanh in hard ground?' 

"'It's evident,' I said, 'that it would sprout more quickly 
through prepared than through unworked earth.' 

(9) "'Earth would then have to be put under the plant.' 
" 'How could it not be?' I said. 
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" 'But do you believe that the cutting would rather take root 
if you placed it upright, looking toward heaven, or if you 
placed it on its side in the prepared earth, like an overturned 
ganuna?' 

( 10) "'That way, by Zeus,' I said, 'for there would be more 
eyes beneath the earth; it is from the eyes that I see the plants 
sprouting up above. And I believe the eyes beneath the earth 
do the same thing. With many shoots growing in the earth, 
the plant would, I believe, sprout quickly and vigorously.' 

(II) "'As regards these matters,' he said, 'you happen to 
understand the same things I do. But would you only pile the 
earth around the plant,' he said, 'or would you pack it down 
firmly?' 

" 'I would pack it down, by Zeus,' I said, 'for if it weren't 
packed down, I know well that the rain would turn the un
packed earth to mud, and the sun would dry it up completely; 
so there would be a danger that during the rains the plants 
would rot from dampness, or that there would be too much 
heat at the roots and they would wither from dryness or from 
the porousness of the earth.' 41 

( 12) "'As regards the planting of vines also, Socrates,' he 
said, 'you happen to understand all the same things I do.' 

" 'Should one plant the fig in the same way?' I said. 
"'I suppose so,' said Ischomachos, 'and all the other fruit 

trees. But which of the fine procedures in the planting of the 
vine would you reject in the other plantings?' 

(13) "'How shall we plant the olive, Ischomachos?' I said. 
" 'You are testing me in this too,' he said, 'which you know 

best of all. For you surely see that a deeper pit is dug for the 

41 The Greek phrases for "during the rains" and "or from the porous
ness of the earth" are bracketed in the Oxford text, though apparendy 
with no manuscript authority. 
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olive, as it is dug mostly along the roadsides; you see that 
stems belong to all the young plants; you see,' he said, 'that 
mud covers the heads of all the roots, and that the upper part 
of every plant is protected.' 

(14) "'I see all these things,' 1 said. 
" 'Since you see them, then,' he said, 'what is it you don't 

understand? Are you ignorant, Socrates,' he said, 'of how to 
place shells over the mud?' 

" 'By Zeus,' 1 said, 'there is nothing you say that 1 am igno
rant of, Ischomachos, but 1 am thinking again why it was, 
when you asked me some time ago whether in general I knew 
how to plant, that I denied it. For I seemed to have nothing to 
say regarding ho\V one should plant; but since you have under
taken to question me on each thing by itself, I answer the very 
things that you-who are said to be a clever farmer-assert you 
understand yourself. (15) Is it the case, then, Ischomachos;' I 
said, 'that questioning is teaching? For 1 come to learn,' I said, 
'just by the way you question me about each kind of thing; 
for by leading me through what I know, you display to me 
that what I held I didn't know is similar to it and persuade me, 
I suppose, that I know that too.' 

(16) "'If, then, in regard to a piece of money,' said Ischo
machos, 'I questioned you as to whether it was fine or not, 
would I be able to persuade you that you knew how to distin
guish the fine from the counterfeit piece? Or if 1 questioned 
you about flute players, would I be able to persuade you that 
you knew how to play the flute-or about painters, or about 
others of this sort?' 

" 'Perhaps,' I said, 'for you persuaded me that 1 am a knower 
of farming, though I know no one ever taught me this art.' 

( 17) "'It's not the same, Socrates,' he said; 'but some time 
ago I told you that farming is such a philanthropic and gentle 

xx I 73 

art that it makes those who see and hear of it at once knowers 
of it. (18) For it teaches many things itself,' he said, 'about 
how one may use it in the finest manner. The vine running up 
trees, whenever it has a tree nearby, straightway teaches that it 
must be supported; by spreading its leaves while its bunches 
are still tender, it teaches that shade must be provided for 
whatever is at that season exposed to the sun; (19) by shed
ding the leaves when it's time for the grapes to be sweetened 
by the sun, it teaches that it must be stripped and the fruit 
brought to ripeness; and by showing, in its productiveness, 
some bunches mature and others still unripe, it teaches that 
each must be gathered as it swells to maturity, in the same way 
that figs are gathered.' " 

xx 
( I) "Then I spoke. 'If the things pertaining to farming are 

so easy to learn, Ischomachos, and all know equally well what 
ought to be done, how is it that all do not do equally well, but 
rather some live in abundance and have a surplus, while others 
cannot provide even the necessary things but run into debt be
sides?' 

(2) "'I'll tell you, Socrates,' said Ischomachos. 'It isn't the 
knowledge or the ignorance of the farmers that causes some to 
be well off and others to be poor; (3) you would never hear 
any argument,' he said, 'to the effect that the household is ru
ined because the sower didn't sow evenly, or because he didn't 
plant in straight rows, or because being ignorant of what kind 
of earth bears vines, someone planted them in infertile soil, or 
because someone was ignorant of the good that comes from 
preparing the fallow for sowing, or because someone was igno
rant of how good it is to mix manure with earth; (4) but it is 
more usual to hear this: "The man doesn't get any grain from 
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his fields because he isn't diligent in sowing them or in provid
ing manure"; or "The man has no wine because he isn't dili
gent in planting the vines or in getting the ones he has to bear 
fruit"; or "The man has neither olives nor figs because he isn't 
diligent and does nothing to get them." (5) Such things, Soc
rates, are the cause of the differences between farmers and 
their faring so differently, rather than the fact that some seem 
to have invented something wise for use in the work. (6) So it 
happens that some generals are better and others worse in cer
tain works of strategy, though they don't differ from one an
other in mind but rather clearly in diligence. For what all the 
generals understand-and most private men-only some of the 
rulers act on, wJ:llle some do not. (7) For example, all under
stand that in war it's better for the marchers to march in an 
orderly manner if they are to fight well when there is need of 
it. But though they understand this, some act on it, and some 
don't. (8) All know it's better to post guards day and night 
before the camp. But some are diligent in doing this, and some 
are not diligent. (9) And when they pass through narrow 
places, isn't it very difficult to find someone who does not un
derstand that it's better to occupy commanding positions be
forehand than not to? But here again some are diligent in 
doing it, and some are not. (IO) And all say that manure is ex
cellent in farming, and they see that it's readily available; yet 
though they know with some accuracy how it becomes availa
ble and how easily a lot can be gotten, some are diligent in 
seeing that it is collected, and some neglect it entirely. (II) 
Again, the god provides rain from above, the hollow places are 
filled with water, and the earth provides weeds of every kind, 
of which the earth must be purified by the one who is going 
to sow; but if someone should throw the weeds he has re
moved into the water, time itself would produce those things 
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in which the earth takes pleasure. For what kind of weed, 
what kind of earth, does not become manure in stagnant 
water? ( 12) And what sort of attention the earth needs
whether it is too damp for sowing or too salty for planting
everyone understands, as well as how water may be drained by 
ditches and how a salty soil may be corrected by mixing with 
it any number of unsalty materials whether moist or dry; but 
as regards these things, some are diligent, and some are not. 
(13) Even if someone were in every way ignorant of what the 
earth can bear, and had never had an opportunity to see its 
crops and plants or to hear the truth about it from anyone, 
isn't it still much easier for any human being to test the earth 
than to test a horse, and much easier indeed than to test an
other human being? For it doesn't show itself deceptively, but 
reveals simply and truthfully what it can do and what it can
not. (14) It seems to me that the earth excellently distinguishes 
those who are bad and inactive by providing what is easily 
learned and understood. For it's not possible with farming, as 
it is with the other arts, for the ones who don't work at it to 
make the excuse that they don't know it, since all know that 
the earth does well when it is well treated; (15) but inactivity 
as regards the earth is a clear accusation of a bad soul. For no 
one persuades himself that a human being would be able to live 
without the necessary things; but he who neither knows no 
other money-making art nor is willing to farm obviously in
tends to live from stealing or robbing or begging, or is alto
gether irrational.' (16) He said that it makes a great difference 
as to whether farming is lucrative or not when someone with a 
number of workmen is diligent in seeing to it that his workers 
remain at work the entire time, and another isn't diligent in 
this respect. 'For it makes a difference when one man of ten 
works the entire time, as it makes a difference when another 
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man leaves before the time is up. (17) Indeed, to let human 
beings take it easy in their work during a whole day easily 
makes a difference of half the whole amount of work. (18) 
Just as in traveling it sometimes happens that two human be
ings, though both are young and healthy, differ from each 
other in speed by as much as a hundred stadia in two hundred 
when one does what he set out to do and keeps walking, while 
the other, idle and easy in his soul, lingers at fountains and 
shady places, looks at the sights, and hunts soft breezes. (19) In 
the same way, as regards work, there is a great difference in 
what is accomplished by those who do what they have been 
ordered to do, and those who don't do it but find excuses for 
not working and. are allowed to take it easy. (20) To perfonn 
one's work in a fine way, or to lack in diligence, makes as 
much difference as to be wholly at work or wholly inactive. 
~hen those who are digging to purify the vines of weeds dig 
In such a manner that the weeds come up in greater numbers 
and finer than before, how could you deny that this is inactiv
ity? ( 2 I ) These, then, are the things that wreck house
holds, much more than any great deficiencies in knowledge. 
For when constant expenditures flow from the households 
while the work isn't lucrative with respect to the expenditures, 
one ought not to wonder if there is want instead of a surplus. 
(22) For those who are capable of diligence, however, and 
who farm with utmost vigor, my father taught me, and him
self practiced, a most effective way of making money from 
farming. He never allowed me to buy land that had been 
worked previously, but whatever through neglect or the inca
pacity of its possessors lay inactive and unplanted-this he en
couraged me to buy. (23) For he used to say that cultivated 
land costs a great deal of money and permits of no improve
ment; he held that what permits of no improvement does not 
provide the pleasures of that which does, and supposed that 
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every possession or creature on its way to becoming better af
fords a greater delight. But nothing shows greater improve
ment than inactive land when it becomes fertile. (24) Know 
well, Socrates,' he said, 'we have by now made many pieces of 
land worth many times their old value. And this invention, 
Socrates,' he said, 'while worth very much, is very easy to 
learn; now that you have heard of it, you know it as well as I 
do, and you may go away and teach it to another, if you want 
to. (2S) Indeed, my father neither learned it from anyone nor 
meditated very deeply to find it out; he used to say that he de
sired land of that sort because of his love of farming and his 
love of toil, in order to have something to do and at the same 
time to feel pleasure while being benefited. (26) It seems to 
me, Socrates,' he said, 'my father was by nature the Athenian 
most in love with farming.' 

"And I, on hearing this, asked him: 'Did your father then 
keep in his possession the land he had worked, Ischomachos, or 
did he sell it if he could get a lot of money for it?' 

"'He sold it, by Zeus,' said Ischomachos; 'but he bought 
other land at once, inactive land, because of his love of work.' 

(27) "'You are saying, Ischomachos,' I said, 'that by nature 
your father was really no less a lover of farming than the mer
chants are lovers of grain. For the merchants, from an exces
sive love of grain, sail the Aegean, the Euxine, and the seas of 
Sicily in search of the place they hear has the greatest quantity 
of it; (28) and when they have gotten as much as they can, 
they bring it across the sea, stowing it in the ship they sail in 
themselves. And when they need money, they don't dispose of 
it at random wherever they happen to be, but rather wherever 
they hear that grain is particularly valued 42 and highly re
garded by human beings, there they take it and to them they 

42The word for "value" (time), here as in XX.Z4 means literally 
"honor." 



78 I Oeconomicus 

offer it. In a similar way, somehow, your father appears to 
have been a lover of farming.' 

(29) "Ischomachos spoke in response to this. 'You're joking, 
Socrates,' he said; 'but I still hold that those who sell the 
houses they have built and then build others are no less lovers 
of housebuilding.' 

"'By Zeus, Ischomachos,' I said, 'I swear to you, I trust 
what you say: all believe by nature that they love those things 
by which they believe they are benefited.' " 43 

XXI 

( 1) "'But I am thinking, Ischomachos,' I said, 'how well 
you have shaped your whole argument to aid your contention; 
for you contended that the art of farming is the easiest of all 
to learn, and I am now in every way persuaded, by all you've 
said, that this is indeed the case.' 

(2) "'By Zeus,' said Ischomachos, 'but, Socrates, as regards 
what is common to all actions-to farming, politics, household 
management, and war-I mean ruling, I agree with you that 
some men differ very much from others in mind; (3) in a tri
reme, for example,' he said, 'which needs a full day's rowing to 
cross the open sea, some of the boatswains are able to say and 
do such things as whet the souls of human beings and cause 
them to toil willingly, while others are so lacking in mind that 
they accomplish the voyage in more than twice the time. In 
the one case the boatswain and those who obey him leave the 
ship dripping sweat and full of praise for one another, while 
the others arrive without having worked up a sweat, hating 

43 In the Oxford text the first nomizein {"believe"} is bracketed, with 
some slight manuscript authority. Its deletion would make the transla
tion of the whole sentence read: "by nature they love those things by 
which they believe they are benefited." 
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their supervisor and being hated by him. (4) And generals dif
fer from one another in the same way,' he said, 'for some pro
vide soldiers who aren't willing to toil or risk danger, who 
don't consider it worth their while to obey and don't do so ex
cept by necessity, but rather take pride in opposing the ruler; 
these generals provide soldiers who don't know enough to be 
ashamed if some disgraceful thing happens to them. (5) But 
the divine, good, and knowing rulers, when they take over sol
diers of this sort and often others worse than they, make of 
them soldiers who are ashamed to do anything disgraceful, who 
suppose it is better to obey, who are indeed, one and all, proud 
to obey, and who toil undiscouraged when toil is needed. (6) 
Just as a love of toil may arise in certain private men, so in a 
whole army under good rulers there may arise both a love of 
toil and an ambition to be seen doing some fine act by the 
ruler himself. (7) Rulers toward whom their followers are dis
posed in this way are the ones who become the strongest rul
ers, not, by Zeus, those who excel the soldiers in bodily condi
tion, who excel in javelin-throwing or archery, who have the 
best horses, and who risk danger in the forefront of the cav
alry or of the targeteers, but rather those who are capable of 
inspiring the soldiers to follow them through fire and through 
every danger. (8) One might justly call these great-minded, 
and many who follow them understand it; indeed, he may 
plausibly be said to march with a strong arm whose mind so 
many arms are willing to serve, and he is really a great man 
who can do great things by means of the mind rather than by 
means of strength. (9) In the same way in private work, 
whether the one in charge is a steward or a supervisor, those 
who can make the workers eager, energetic, and persevering in 
the work are the ones who accomplish the most good and pro
duce a large surplus. (10) But, Socrates,' he said, 'if the master 
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-who can harm the bad workers and honor the eager ones to 
the greatest degree-himself appeared at the work and the 
workers did nothing remarkable, I would not admire him, but 
if on seeing him they were stirred and every one of the work
ers was filled with spirit and a love of victory and an ambition 
to outdo the others, then I would assert he had something of 
a kingly character. (I I) And this is the greatest thing, it seems 
to me, in any work where something is achieved by human 
beings, in farming as in any other. Yet I do not say, by Zeus, 
that it's possible to learn by seeing it or by hearing of it once, 
but I assert that the one who is going to be capable of it needs 
education, a good nature, and most of all, to become divine. 
( 12) For it seems to me that this good-to rule over willing 
subjects-is not altogether a human thing but, rather, divine; it 
is clearly given only to those who have been genuinely initi
ated into the mysteries of moderation; but tyrannical rule over 
unwilling subjects, it seems to me, they give to those whom 
they believe worthy of living like Tantalus in Hades, who is 
said to spend unending time in fear of a second death.' " 


